chapter seven

Introduction to Mark 7

1. At this point in the gospels, only Matthew and Mark record the events following the feeding of the 5000; Luke resumes his account with Peter’s confession.  Matt. 16:13 ; Mk. 8:27; Lk. 9:18

2. Because so much material is missing from Luke’s account, this fact has caused the missing material to be dubbed by interpreters as the great omission.
3. This chapter is pretty readily divided into four sections, with the matter of ritual purity being the subject of the first section.  Mk 7:1-5

4. The second section begins with Jesus’ assessment of the spiritual status of the people in general, but comes to focus specifically on the corban system, which Jesus decried as a violation of the Mosaic Law.  Mk. 7:6-13

5. The third section is related to the first, but goes far beyond the matter of simply eating food without engaging in ritual purification.  Mk. 7:14-23

6. The fourth section deals with the exorcism of the Gentile woman’s daughter, which must be understood as foreshadowing a ministry that was not exclusively Jewish.  Mk. 7:24-30

7. The chapter closes with the healing of a deaf and dumb man in the region of the Decapolis, which was outside the strict boundaries of Israel.  Mk. 7:31-37

8. The first potion of the chapter records what has been hinted at previously; the differences between Jesus and the religious leadership were significant, and hostility existed on both sides.

9. Many have noted that this chapter introduces an ominous change, with the religious opposition not being limited to local scribes, but involving apparently official delegations being sent from Jerusalem.

10. Mark has been focusing on Jesus Christ as a powerful figure, who is capable of incredible, miraculous, feats, and who has been met with enthusiastic acclaim.

11. However, there is enough information provided by Mark to allow the reader to recognize that all the acclaim Jesus was receiving from the masses was accompanied by opposition from the religious world.

12. There have been enough mentions of hostility between Jesus Christ and other groups in Israel for the reader to be aware that He was creating some significant spiritual tension among the religious establishment.  Mk. 2:5-10,16,18,24, 3:6,22

13. Although there has been no mention of religious conflict since chapter 3, the tension between Jesus and His opponents has been increasing; this was no doubt fueled by every visit Jesus made to Jerusalem.

14. John’s account makes it exceedingly clear that when Jesus Christ ventured into the capital city of Jewish orthodoxy, conflicts with the religious authorities always erupted.  Jn. 2:13ff, 5:16-18, 7:1,32,43-44, 8:13ff

15. This is the nature of the angelic conflict; those that adhere to the viewpoint of God (the light) will often find themselves at odds with those that adhere to any other viewpoint (various forms of darkness).

16. While adjusted believers are not to necessarily initiate confrontations over the truth, these confrontations are, in the end, sometimes unavoidable.  Matt. 10:34

17. The believer must be clear on the doctrine and hold it fast in the face of contrary viewpoint, and be willing to articulate the truth in the presence of antagonistic religious types.   Rev. 3:11; Tit. 1:9

18. In short, while believers are not to seek to be contentious, they cannot be afraid to deal with those that create strife by being hostile and contentious.  Prov. 26:21; Tit. 3:10

19. The sad reality is that believing, religious types (as opposed to secular unbelievers) are often more hostile to the Divine viewpoint than irreligious people are.

20. This is often based on the fact that these people have an arrogant presumption that they already know the truth, and those that contradict their views must be wrong.  

21. This is the precise situation in which Jesus Christ finds Himself, as the religious delegations from Jerusalem initiate another confrontation with Him.

22. As we will see, Jesus Christ will not back down from the conflict, He will condemn their current practices, and He will escalate the conflict with a very radical pronouncement regarding ceremonial purity.  Mk. 7:18-19

23. As these events have unfolded over the course of around 2½ years, it has become clear by this time that there is no common ground between Jesus Christ and the religious leaders; both sides repudiate the other.

24. Although this charge of eating with unwashed hands is not nearly as serious as the previous charge of being satanically inspired, it was likely intended to show the distinct differences between the theology and practice of the orthodox Jews, and Jesus Christ and His disciples.

25. One clear area of disagreement was that over the matter of ritual purity, which will be escalated to include that status of Jewish dietary laws, which was an important issue that divided the Jews from the Gentiles.

26. As France has observed, “It is hardly a coincidence that in the narrative which follows Jesus Himself moves outside of Jewish territory and begins to exercise His ministry among non-Jews.”

27. Therefore, this section not only marks the initiation of a less Jewish phase of Jesus’ ministry, it also provides a sense of what will await Jesus, as He makes His final trip to Jerusalem a few months in the future.

28. The dietary laws of the Jews, which are largely detailed in Leviticus, and the entire principle of ritual purity, was a primary tenet of Jewish culture.  Lev. 11,17

29. The ritual of circumcision and the laws relating to the observance of the Sabbath, together with the laws governing food, served to distinguish the Jews from the Gentiles that surrounded them.

30. Since the sharing of food is one of the most fundamental kinds of social interaction, laws that restricted types of food and preparation methods essentially made it impossible for Jews to participate in meals with Gentiles.

31. The fact that the religious leaders make an issue out of a minor offense allows Jesus Christ to address the issue of ritual separation, which was a matter of great importance to the orthodox Jew.

32. Since this matter of food laws was so ingrained in Israel, when significant numbers of Gentiles were added to the Church, it made conflicts unavoidable.  Acts 10:10-15, 15:1ff

33. Although Paul has been given credit (or blamed) for the inevitable separation between Christianity and Judaism, it is clear that Jesus Christ laid the foundation for such a separation in His teachings at the First Advent.

34. Although Jesus Christ never advocated the abrogation of the moral aspects of the Mosaic Law, it is evident in this chapter that He did set aside the dietary considerations of the Mosaic Law.  Matt. 5:17-19

7:1 The Pharisees and some of the scribes gathered around Him when they had come from Jerusalem,  {kai, (cc) not translated--suna,gw (vipp--3p) when used of things, to gather up or collect; of people, to gather together, to assemble--pro,j (pa) toward--auvto,j (npam3s) him=Jesus--o` Farisai/oj (n-nm-p)--kai, (cc)--ti.j (apinm-p) indefinite pronoun, some--o` grammateu,j (n-gm-p)--e;rcomai (vpaanm-p) having come, after they had arrived--avpo, (pg)--~Ieroso,luma (n-gn-p) Jerusalem}

7:2 and had seen that some of His disciples were eating their bread with impure hands, that is, unwashed.  {kai, (cc)--ei=don (vpaanm-p) having seen, after they had seen--ti.j (apiam-p) some--o` maqhth,j (n-gm-p) disciples, students--auvto,j (npgm3s) him=Jesus--o[ti (cc) used to introduce the content of what they saw--koino,j (a--df-s) 14X, pertains to mutual interest, or what is shared collectively, that which is common becomes a figure for what is profane or unclean--cei,r (n-df-p) with unclean hands--ou-toj (apdnn-s) near demonstrative, this--eivmi, (vipa--3s)—this phrase is used to explain what he means by common hands--a;niptoj (a--df-p) 2X, not washed--evsqi,w (vipa--3p) eating--o` a;rtoj (n-am-p) the breads, their food}

Exposition vs. 1-2

1. It has been recognized by many that the sentence structure of the first five verses in this chapter is grammatically complex.

2. However, most recognize that verses 3-4 function as an explanatory parenthesis, but differ on the subject of whether or not verse 5 continues the interrupted sentence of verse 2 (which it does), or begins a new sentence on the same theme.

3. Chronologically, this chapter must be placed in the late summer or early fall of 32 AD, which means that Jesus Christ is within some 6-8 months of His crucifixion.

4. Given that there were three pilgrim feasts that every male in Israel was required to attend on an annual basis, this means that Jesus Christ has been to Jerusalem at least 8 times since the inception of His ministry (9 if Tabernacles has occurred by this time).

5. These three pilgrim feasts included the Feast of Unleavened Bread (the 7 day feast following the Passover sacrifice), the Feast of Weeks (Pentecost), and at the Feast of Tabernacles (Booths).  Ex. 23:14-17, 34:18-23; Deut.16:16; IIChron. 8:13

6. We do know that Jesus Christ was in Jerusalem on other occasions that were not part of the required feasts in Israel, so there may have been a number of visits that are not recorded.  Jn. 10:22

7. The religious conflict between Jesus and the religious establishment in Jerusalem erupted during His  first visit to Jerusalem at the first Passover that Jesus Christ attended in 30 AD.  Jn. 2:13-21

8. While it would not be wise to presume that every visit brought the same degree of confrontation, John’s record does indeed reveal that when Jesus Christ was in Jerusalem, conflict always erupted at some level.  Jn. 5, (5:18) 7, (7:32,43-44), 8:48,59, 10:22,31

9. What began with general dissatisfaction with Jesus Christ, escalated to criticism of Him and His teachings (Mk. 2:16,18,24), intensified to teaching that He was in league with the Devil (Mk. 3:22), and ultimately resulted in murder plots by various groups.  Mk. 3:6; Jn. 5:18, 7:1, 11:53

10. It would seem that on many occasions, when Jesus Christ taught or did something that might be perceived as questionable or controversial, there were some local religious leaders around to take issue with it.  Mk. 2:6,16,18,24, 3:6

11. While not explicitly stated, it seems highly probable that when these conflicts arose some of the local leaders would inform the religious establishment in Jerusalem, which was monitoring these developments pretty closely.

12. By the time of Mark 7, it appears that the leaders in Jerusalem have taken a much more aggressive approach toward dealing with Jesus Christ; this is not the first, or the last, delegation that is sent to confront Jesus.  Mk. 3:22, 7:1, 9:14

13. The primary source of conflict was the current understanding of the Torah, and how a Jew should conduct himself in order to be obedient to the Law.

14. The religious establishment view was based on rabbinical interpretation, which the Scribes and Pharisees promoted.

15. Jesus Christ challenged their views by teaching that their religion views and practices ran counter to what the Bible taught, and were not a reflection of what God actually wanted.

16. It would seem that Jesus’ popularity had begun to wane among the general population, although not to the degree that it would eventually; thus, the religious leaders may have seen what they perceived to be a chink in Jesus’ armor with the public defection in John 6.

17. The fact that all four gospel accounts include the feeding of the 5000 suggests that this was a pivotal and important point in Jesus’ ministry.

18. In fact, from the perspective of many, this was the apex of Jesus’ public ministry, and His popularity among the masses.

19. Given that Jesus had begun teaching in parables, would not simply provide free bread when expected to do so, did not express any interest in being their king, and taught very difficult things, it is understandable why His popularity began to suffer with the superficial crowds.

20. At this point, the religious leaders once again determined to discredit His teaching, by challenging His (and/or His disciples) very obvious violations of their traditions.

21. In fact, this confrontation allowed Jesus Christ to emphasize to the disciples the serious differences between His teaching and the ritual, religious approach of the Scribes and Pharisees.  Mk. 8:15

22. In this section, Jesus Christ condems their approach, and the two most prominent words are unclean (Mk. 7:2,5,15,18,20,23) and tradition.  Mk. 7:3,5,8,9,13
23. This is the second time that Mark records an official delegation of religious leaders coming from Jerusalem; however, it seems that these were not isolated events, but something that was occurring more frequently as time passed.  Mk. 3:22
24. The structure of verse 1 clearly divides the group into two distinct parts; the Pharisees (possibly local), and some of the Scribes (from Jerusalem).
25. The Pharisees, as the self appointed spiritual custodians of the Mosaic Law (Mt 23:2), determined that this radical teacher was leading the people astray.

26. Therefore, as the defenders of Judaism, they are absolutely certain that it is their responsibility to confront and refute Jesus Christ.

27. This is an example of one of the worst things that occurs within the religious world; self-appointed critics determine that they know more about the truth than the one that God sent and ordained to teach them.

28. Although the main verb does not come until verse 5 (they were asking), the reader should understand that this was the final result of their gathering around Him.
29. They were simply lying in wait, seeking an occasion that would provide them some reason to question, criticize, or attack Jesus.

30. The immediate occasion for this attack is the issue of eating bread without observing the ritual defilement from oneself; the bigger issue is Jesus’ apparent disregard for the entire structure of the oral tradition.

31. This set of rules and regulations was astonishingly large, examined every aspect of individual and corporate life, and sought to regulate it in a manner that they believed was consistent with the Law.

32. However, in areas where the Mosaic Law did not address matters, the oral tradition did not hesitate to provide what the rabbis viewed as the only possible conclusions.

33. As Lane observes, “The result was a vast legal complex, oral in form but definite in formulation, which was entrusted to the scribes, the recognized interpreters of the Law, and was regarded as binding on all Israel.”

34. As these religious police scrutinize Jesus Christ and His followers, they see an opportunity to confront Jesus over something that they viewed as a violation of their religion.

35. As on previous occasions, their attack focused on what He was allowing His disciples to do, with the implied suggestion that His instruction was somehow deficient.  Mk. 2:18,24

36. The teacher was considered to be responsible for what his disciples did or failed to do; therefore, these legalists see an opportunity to indirectly attack Jesus by attacking His disciples.

37. As they saw it, this was a direct violation of current Jewish traditions, and Jesus Christ must bear some guilt, since He did not rebuke His disciples for eating with impure hands.

38. This was not a matter of whether or not a person should employ good personal hygiene by washing their hands before meals, this was a matter of the ceremonial rituals that had been established as human, traditional additions to the Word of God.

39. How and why this became such an issue is difficult to say, since there is no Old Testament command to wash one’s hands before a meal.

40. Perhaps, the closest text to which one could point would be found in Leviticus, which at least suggests that rinsing one’s hands in water removed uncleanness.  Lev. 15:11

41. In fact, there is no Old Testament command to wash the hands given to anyone except priests, which served only as a typological means of teaching the necessity of rebound before engaging in the service of God.  Ex. 30:18-21

42. Nevertheless, over the course of time, the learned rabbis had extended this command to all the people, but this was merely a scribal development and not the teaching of Scripture.

43. This is typical of the legalistic mind; this type of person focuses inordinate attention on some minor point in the Bible, and then declares a new law that all people must follow if they hope to please God.

44. The word impure is the Greek adjective koino,j (koinos), which denotes something that is shared in common; it came to signify that which was of little value because it was common, ordinary, or profane.

45. The term came to be used in a specifically Jewish sense to denote that which was unclean, or ceremonially impure.  Mk. 7:2,5; Acts 10:14

46. The types of washing that they were espousing were elaborate rituals, which had to be performed before every meal, sometimes between courses, and after every meal.

47. The water for washing had to be taken from large stone jars which had been kept clean so that the water itself was kept clean. 

48. First, all dirt had to be removed, so the hands would be held with the fingers pointed upwards and water was poured over them, having to run down to at least the wrist. 

49. Next, while the hands were wet each had to be cleansed, seemingly with the fist of the other hand, by rubbing the palm over the fist. 

50. However, the water was now unclean, so the hands were then held downwards and water poured over them again so that it began at the wrists and ran off the end of the fingers.

51. Their suggestion here is that as a self-proclaimed teacher in Israel, Jesus Christ would be expected to institute and enforce the same sorts of rigorous practices that the Pharisees practiced and enforced on their disciples.

52. Mark adds the explanation at the end of verse 2 for the sake of his predominately Gentile audience.

7:3 (For the Pharisees and all the Jews do not eat unless they carefully wash their hands, in order to adhere to the traditions of the elders;  {ga,r (cs)--o` Farisai/oj (n-nm-p)--kai, (cc)--pa/j (a--nm-p)—o` VIoudai/oj (ap-nm-p)--eva,n (cs) when used with negative me, has the force of except or unless--mh, (qn)--pugmh, (n-df-s) 1X, lit. with a fist--ni,ptw (vsam--3p) general term for washing or cleansing with water--h` cei,r (n-af-p) the hands—ouv (qn)--evsqi,w (vipa--3p) they do not eat--krate,w (vppanm-p) lit. to seize or grasp with the hand, to have power or control over; used of one’s commitment to someone or something, to hold fast, to observe, to adhere to; could be cause or  purpose part.--h` para,dosij (n-af-s) 13X, lit. a giving alongside, to hand something over or down to someone, comes to refer to the content of the things handed down, traditions--o` presbu,teroj (ap-gm-p) lit. advanced in age, older; used of respected religious officials}

7:4 and when they come from the market place, they do not eat unless they cleanse themselves; and there are many other things which they have received in order to observe, such as the washing of cups and pitchers and copper pots.)  {kai, (cc)--avpo, (pg) from, temporally “after”--avgora, (n-gf-s) the main business or market place in a town--eva,n (cs)--mh, (qn) except, unless--bapti,zw (vsam--3p) to immerse one thing in another, here as a form of ritual cleansing; direct middle, they wash themselves—ouv (qn)--evsqi,w (vipa--3p) the do not eat--kai, (cc)--a;lloj (ap-nn-p) other, others of the same kind--polu,j (a--nn-p) many--eivmi, (vipa--3s) lit. it is; collective singular--o[j (apran-p) which things--paralamba,nw (viaa--3p) to take alongside, to receive--krate,w (vnpa) to keep, to observe, purpose infin.--baptismo,j (n-am-p) 4X, a dipping or immersion in water--poth,rion (n-gn-p) drinking vessels, cups--kai, (cc)--xe,sthj (n-gm-p) 1X, a pitcher or jug, about one pint in size--kai, (cc)--calki,on (n-gn-p) 1X, a copper or bronze vessel--kai, (cc)--kli,nh (n-gf-p) 9X, a bed, couch, pallet, or cot}

Exposition vs. 3-4

1. Many interpreters have correctly recognized verses 3-4 to be a parenthetical explanation, provided by Mark for the purpose of explaining current Jewish legalistic religious practices to his largely Gentile audience.

2. Again, the types of washing in view in these verses are not those designed for hygienic purposes; they are ritualistic, legalistic observances that place the emphasis on external practices as a means of pleasing God.

3. The Pharisees had developed this tradition, as a part of their legalistic, protective barrier around the Mosaic Law, which was designed to prevent the people from violating some aspect of God’s commandments.

4. However, their method was to add many additional commandments to the existing commands or prohibitions, which gave rise to the oral traditions that were strictly of human origin.

5. There is good historical evidence that the Pharisees and the Essenes promoted what some have called “an intensification of holiness” in order to combat the threat of assimilation by the Romans and other nations.
6. Both groups emphasized the belief that the future of the nation, and their relationship with God depended upon the matter of holiness.
7. The Essenes expressed their beliefs by complete separation from society, coupled with a strict adherence to the commands of the Mosaic Law, particularly as they applied to purity and tithing; they viewed all those outside their separatist community as apostate, and avoided all contact.

8. The Pharisees, on the other hand, also promoted their own version of an intensified holiness, enforcing a separation within society by greatly expanding on the regulations within the Law.

9. There are those that believe that the Pharisees thought that all the purity laws that were incumbent upon the priests should also be observed by the average person.
  
10. Although more conservative scholars disagree with this proposition, the fact is that the Pharisees sought to maintain purity to a far greater degree than that which was prescribed in the Mosaic Law for the ordinary Jew under everyday conditions.
11. As Wright has stated, “They saw themselves as standing firm for the old ways, the traditions of Israel, against paganism from without and assimilation from within.  Their extreme focus on the Torah makes perfect sense within this setting; and so does the increasing concentration on issues of purity.  The Pharisees were not simply interested in their own holiness (as with the Essenes), they were interested in compelling the Jewish people to live in such a way that would prompt God to deliver them from their oppressors and fulfill His promises to Israel.”

12. Nevertheless, these regulations do nothing to promote spirituality, but are at some level inconsequential to the Christian life, and are really nothing more than man-made rules having the appearance of wisdom.  Col. 2:20-23

13. At the heart of the matter is the fact that the Pharisees had come to equate obedience to the oral tradition as binding as obedience to the Mosaic Law, which resulted in intense conflict with Jesus Christ.

14. However, since the Pharisees were perceived as being more spiritual than the common man, the people also began to obey their teachings; that is the force of the phrase all the Jews, denoting the segment of the population that observed the Pharisaic practices.

15. It should be mentioned that the average Jew bought much more into the theology and practice of the Pharisees than they did of the Sadducees, who were generally religious liberals from the wealthier ruling class.

16. The phrase that the New American Standard translates as carefully wash their hands is actually the Greek term for washing coupled with the dative of the term pugmh, (pugme—with a fist).
17. This has resulted in a number of views regarding the actual process involved in the washings Mark is describing.
18. Some see it as focusing on the amount of water used (a fistful), some interpret it as the vigorous method employed, while others view it as the clenched fist being rubbed into the palm of the other open hand, and still others believe it has the idea of washing to the wrist or elbow.
19. The point is not so much what method of washing was in view, as much as the fact that they had a very specific rule about how the washing was to be done in the first place.

20. As mentioned in the previous exposition, the emphasis is on the ritual manner in which one was to wash the hands, before, sometimes during, and even after a meal.

21. The participle of the verb krate,w (krateo—to hold, to hold fast) provides the reasoning for why the Jews engaged in this activity; it should be understood as a participle of cause (because they adhere to the tradition of the elders), or of purpose (in order to adhere to the tradition of the elders).
22. This introduces the crux of the conflict between Jesus Christ and the Pharisees, which is the understanding of and necessity of adhering to the tradition of the elders.
23. The Greek noun para,dosij (paradosis—tradition) literally means to hand or give something over to someone; it came to mean the content of the instructions that have been handed down from one generation to another.
24. Traditions are neither good nor bad in themselves; that is to say, it is not wrong or sinful to have or observe certain traditional behaviors.
25. In fact, the Bible makes a distinction between traditions that are wrong and subsequently dangerous because they can supercede the revealed will of God (Mk. 7:8; Col. 2:8), and traditions that are of a godly nature.  ICor. 11:2; IIThess. 2:15, 3:6

26. In this case, we are dealing with dangerous traditions, since the Pharisees contended that this tradition had been orally delivered by God to Moses on Mount Sinai, and then transmitted orally through the generations to their present time.
27. Therefore, they viewed the oral tradition as inspired and binding, placing it on an equal footing with the written Torah.
28. Since many Jews viewed the captivity under Babylon and subsequent overlords as punishment for neglecting the Law of God, they agreed with the concept of enforcing the Law in a more stringent fashion.
29. This resulted in a great number of oral commandments that came from the interpretations of the rabbis, which were designed to build a protective barrier around the Law so people could not violate it in ignorance, or by accident.

30. It is these man-made commands, which in some cases actually obscure the original intent of the Law, that Jesus Christ condemned regularly.

31. Therefore, one should understand that Jesus Christ did not censure the idea of traditions; rather, He was opposed to the fact that the Pharisees had exalted human opinion to the same status (or sometimes a higher status) than the Word of God itself.

32. In fact, this section, and the related parallel in Matthew makes that very clear, as Jesus Christ addressed the rejection of the Mosaic Law via the corban principle.

33. The source of these traditions is declared to be the elders, which refers to previous generations of rabbis that had commented on, interpreted, and sought to explain the Mosaic Law.

34. Verse 4 does not contain an initial verb in the principal manuscripts, but one can readily understand that Mark implied a verb of coming from the market place.

35. The market place posed a very real threat to those that were so fastidious about ceremonial defilement, since one could easily come into contact with a Samaritan, a Gentile, or some other source of uncleanness.

36. When the legalist returned from the market place, he would not consider eating a meal until he had actually taken a full bath; that is the difference between the verb ni,ptw (nipto—wash) in verse 3, and the verb bapti,zw (baptizo—immerse) found in verse 4.
37. Although there are Old Testament precedents for ritual bathing, which was designed to cleanse one from certain types of ceremonial defilement (Lev 14:8, 15:5; Num 19:7-8), there is certainly no justification for preemptive bathing.

38. Although Mark does not go into a tremendous amount of detail in this section, it is evident that he is generally recording the meticulous manner in which the Pharisees, and those that embraced their teachings, conducted themselves.

39. That is the force of the phrase many other things, which is seen to be somewhat of an understatement when one considers what was finally codified in the Mishnah first (c. 200 AD), and then the Talmud (c. 425 AD).

40. The Mishnah, which means to repeat, is the first section of the Talmud, and contains early interpretations and explanations of scripture that had been rendered by various rabbis.

41. It contains the decisions of wise men, the ramblings of those that think they are wise, and just about everything in between; however, its purpose was to interpret and clarify various passages in the Mosaic Law.

42. As if there were not enough legalistic observances within the Mishnah, the Gemara (which means to complete) is the second part of the Talmud, and consists primarily of commentary on the Mishnah.

43. The rabbinical school at Jerusalem combined the Mishnah and the Gemara, and the result was the Talmud; however, if that was not enough, the rabbinical school at Babylon composed a Talmud four times larger than the Jerusalem Talmud.

44. This all demonstrates the fact that once one embarks upon a road of minute observances, there is literally no end to such pursuits.  Eccles. 12:12

45. While all this was certainly not in place in the time of Christ, it is evident that the Scribes and Pharisees were already commanding and observing such behavior, even if it had not been formally organized.

46.  The verb paralamba,nw (paralambano—they received) is found in the aorist tense, which provides a summary explanation of the fact that the Pharisees particularly received the oral traditions as a whole.
47. The verb is used particularly of receiving various teachings, mysteries, or ceremonies by means of traditional transmission, and is a natural verb to used of the reception of the tradition of the elders.
48. The infinitive of krate,w (krateo—to observe) is most naturally understood as an infinitive of purpose; they received/embraced these traditions with the purpose of adhering to them.
49. Mark closes verse 4 with a summary that moves beyond the ritual purification of the body by means of different bathings and washings, to the washing of various vessels (probably food related).
50. The cups, pitchers, and copper pots all refer to vessels that were in any part, however small, hollow.

51. There is an entire section in the Mishnah (Tractate Kelim) that describes the absolute painstaking detail that was involved in the ceremonial cleansing of these vessels.

52. Edersheim points out that earthen vessels that had contracted impurity were to be broken; those of wood, horn, glass, or brass immersed; while, if vessels were bought of Gentiles, they were (as the case might be) to be immersed, put into boiling water, purged with fire, or at least polished.
  

53. There is a textual issue at the end of verse 4, which has been omitted by the New American Standard, but was placed in brackets in other Greek versions.
54. Several important witnesses omit the reference to the kli,nh (kline—bed, couch, dining couch), but it is certainly a part of Mark’s vocabulary, and fits the context of ritual cleansing of food, utensils, and the place where food might be eaten.
55. In opposition to this view are the following considerations: 
a. one would not generally be expected to immerse a couch in water as he would a utensil.
b. the term is not used in the LXX of Leviticus 15, and nowhere in that chapter is there a reference to washing furniture.
c. it is the longer reading, and the shorter reading is generally to be preferred.
56. In the end, this is another example of a textual issue that does nothing to the overall understanding of the text, and its presence or absence is almost inconsequential.

57. Mark’s point is that all these rituals were designed to make those that observed them seem more “holy” than that average person that did not.

58. If there is any meaning to a ritual (and there is), one must consider what the ritual means and what spiritual lesson is that it is designed to teach; however, these men had elevated the ritual itself to the status of reality.

7:5 The Pharisees and the scribes asked Him, "Why do Your disciples not walk according to the tradition of the elders, but eat their bread with impure hands?"  {kai, (ch) continues thought of verse 2, so, then--evperwta,w (vipa--3p) generally, to ask someone, used of more intense questioning, to examine, to interrogate--auvto,j (npam3s)--o` Farisai/oj (n-nm-p)--kai, (cc)--o` grammateu,j (n-nm-p) first, those that recorded or copied information; later, as experts in the Mosaic Law, scholars versed in the Law--dia, (pa)--ti,j (aptan-s) lit. on account of what, why?—ouv (qn)--peripate,w (vipa--3p) to walk, walk around, conduct oneself, to behave--o` maqhth,j (n-nm-p) disciples, learners, students--su, (npg-2s) --kata, (pa) according to--h` para,dosij (n-af-s) tradition--o` presbu,teroj (ap-gm-p) the aged ones, elders, the ancients--avlla, (ch)--koino,j (a--df-s) with common, unwashed--cei,r (n-df-p) hands--evsqi,w (vipa--3p) they eat, are eating--o` a;rtoj (n-am-s) the breads, foods, meals, d.a. acts as pronoun}
Exposition vs. 5

1. This verse concludes the sentence that was interrupted by the parenthetical explanation of verses 3-4; Mark now records the specific charge that the Pharisees and Scribes leveled against the disciples of Jesus Christ.

2. Some have thought that the religious leaders attacked the disciples because they were afraid to confront Jesus directly, but such is not the actual case.

3. In reality, they point to His disciples/students because they recognize that the errors of the teacher have now become embedded in a school of students that had become devoted to His teachings.

4. As Mark has pointed out in the preceding two verses, these religious leaders had made the external cleanliness of the hands, food, utensils, and furniture the focal point of their piety.

5. The implication is that they are correct, and that those that do not adhere to their external observances cannot be acceptable to God.

6. While the English of the New American Standard uses the simple verb asked, the Greek verb  evperwta,w (eperotao) came to be used as a legal, technical term that had the nuance of examining, questioning, or interrogating.
7. It is clear that these men believe that the full right and power of law is on their sides, presuming that there was some inherent authority in the traditions they observed.
8. This causes them to assume the positions of prosecutor, judge, and jury in matters relating to Jesus Christ, who is viewed as a satanic deceiver, who is undermining the true religion of Israel.
9. It must be kept in mind that they are not accusing Jesus or His disciples of some moral failure, but of merely failing to observe the rituals that had become established by this time.

10. Although some have suggested that these regulations were relatively new, it seems more likely that the reference to the elders has the force of more ancient teachers.

11. In fact, they traced the roots of their oral tradition back to Moses, and the oral instruction that God gave him on Mt. Sinai.

12. Over the course of time, this instruction had been passed orally from generation to generation (at least in their view), and wise men and rabbis had interpreted it and elaborated upon it.

13. Their question then deals with the fact that the students of Jesus Christ did not walk according to the tradition of the elders.
14. To walk according to some standard meant that one would order his life by that principle; the Pharisees accused Jesus of failing to teach the proper standards to His disciples.

15. Therefore, these men were more than ready to point out the error and impose their own standards upon both Jesus and His disciples.

16. The attack was an attempt to censure Jesus Christ, since any righteous teacher would not allow his disciples to violate the doctrine taught by the religious experts.

17. This attack also serves to underscore the tremendous danger in religious traditions; once they are established, they are often not questioned, and become ingrained as dogma.

18. Once these legalistic traditions (or any other non-scriptural tradition) become ingrained, people simply come to believe that they are right.

19. This leads to a situation in which those that resist or reject the tradition are not only viewed as being at odds with the establishment, but at odds with God as well.

20. At the center of all this is whether or not the principle of divine revelation will be the standard by which people operate, or whether the standard is going to be established tradition.

21. Therefore, Jesus’ response will focus on the matter of authority, since one problem with traditions is that they begin to assume an authority all their own.

22. When one considers the extent to which this mass of religious tradition had become ingrained in the consciousness of the religious establishment, one need only consider the statements found in the Talmud.

a. “The words of the scribes are more lovely than the words of the Law; for the words of the Law are weighty and light, but all the words of the scribes are weighty.” 

b. “It is a greater crime to transgress the words of the school of Rabbi Hillel than the words of the Scripture.” 

c. “My son, attend to the words of the scribes more than the words of the Law.”

d. “Whosoever disobeys the rabbis deserves death and will be punished by being boiled in hot excrement in hell.”

e. “Whoever has his abode in the land of Israel and eats his food with washed hands may rest assured that he shall receive eternal life.”

23. Although some of these quotes may have been uttered later than the time of Christ, they are certainly representative of the type of mentality that governed those that adhered to the oral tradition.

24. For one to believe that eternal life was to be obtained simply by washing the hands demonstrates the degree of confidence that these types of people placed in their traditions.

25. When one couples some ignorance of the Word of God with self-ordained experts that are ingrained in the traditions of men, whose words are exalted to the level of Scripture and above it, it is a recipe for spiritual disaster.

26. The best modern example of this is the Roman Catholic Church, which has enacted many unbiblical doctrines through the hands of ungodly men.

27. The mass of people that are involved in this organization are either ignorant of what they are actually being taught, or are so evil themselves as to actually believe the apostasy being foisted upon them.

28. Similarly, the attack leveled by these “authorities” about eating with unwashed/common hands was not a matter of personal hygiene, it was a matter of self-appointed, traditional conviction.

29. This is the danger of taking a true doctrine (teaching contained within the revelation of Scripture) and seeking to strengthen it (to help people of course) based on the failure of some to abide by it; this results in legalistic religion that may actually contravene the will and Word of God.

30. In fact, these men became so occupied with external observances (and demanded that others do the same as well) that they lost sight of the actual moral issues that faced them.

7:6 And He said to them, "Rightly did Isaiah prophesy of you hypocrites, as it is written: 'THIS PEOPLE HONORS ME WITH THEIR LIPS, BUT THEIR HEART IS FAR, FAR AWAY FROM ME.  {de, (ch)--o` (dnms)--ei=pon (viaa--3s)--auvto,j (npdm3p) the Scribes and Pharisees--kalw/j (ab) well, rightly, appropriately, correctly--profhteu,w (viaa--3s) to make an inspired proclamation, to speak the truth, to proclaim, make known, reveal divinely imparted knowledge--VHsai<aj (n-nm-s) Isaiah--peri, (pg) about, concerning--su, (npg-2p) you all, all you--o` u`pokrith,j (n-gm-p) lit. an actor, one that played a role, a dissembler, a pretender, hypocrite--w`j (cs) as, like--gra,fw (virp--3s) it stands written down--o[ti (cc) introduces content of what has been written—ou-toj (a-dnm-s) this--o` lao,j (n-nm-s) people in general, not focused specifically on the Scribes and Pharisees, but the Jews in general—to, cei/loj (n-dn-p) with or by the lips--evgw, (npa-1s) Me—tima,w (vipa—3s) to set the price of something, to estimate the value of something or someone and treat it/him accordingly—de, (ch)—h` kardi,a (n-nf-s) the heart, collective singular—auvto,j (npgm3p) of them, their—po,rrw (ab) 4X, relating to what is at a distance, what is far away—avpe,cw (vipa—3s) lit. to have away from, to be at a distance—avpo, (pg) from—evgw, (npg-1s) me=God}

7:7 ‘BUT IN VAIN DO THEY WORSHIP ME, SINCE THEY ARE TEACHING AS DOCTRINES THE PRECEPTS OF MEN.’  {de, (ch)—ma,thn (ab) 2X, vainly, that which is without purpose or result, that which is pointless or fruitless—se,bw (vipm—3p) 10X, refers to the gestures, rites, activities, etc. that one engages in the worship of deity, worship in general—evgw, (npa-1s) me=God—dida,skw (vppanm-p) causal part. because they are teaching—didaskali,a (n-af-p) doctrines, teachings—e;ntalma (n-an-p) 3X, mandate, ordinance, command—a;nqrwpoj (n-gm-p) subjective gen. commands issued by men}

7:8 “Neglecting the commandment of God, you hold to the tradition of men.”  {avfi,hmi (vpaanm2p) to dismiss, ro release, to let go; to move away from, to depart from—h` evntolh, (n-af-s) collective singular—o` qeo,j (n-gm-s) subjective gen.—krate,w (vipa—2p) to take hold of, to hold fast, to adhere to—h` para,dosij (n-af-s) the tradition—o` a;nqrwpoj (n-gm-p) of men; human traditions}

Exposition vs. 6-8

1. Jesus Christ responds to the criticism of the Pharisees and Scribes by going on the offensive, and providing a scriptural attack on their views and lifestyle.

2. Although Matthew and Mark record substantially the same information, the order of Matthew may be somewhat more common; he records the indictment first, and then follows with the biblical documentation for Jesus’ position.  Matt. 15:4-9

3. However, as France has observed, Mark’s less polished order may have a greater rhetorical effect, since the apparently unprovoked scriptural attack may have a greater impact on the reader.

4. Jesus Christ did not address or deny their charge since He recognized that the disciples were doing something that was forbidden by the religious leaders; He does not attempt to offer a defense, since He was aware that their accusation was not legitimate.

5. What is very clear in both accounts is that Jesus Christ never addressed their initial question about His disciples; He simply begins to attack His critics on two fronts.

6. The first attack is scriptural, as Jesus sarcastically condemns those present by introducing His Old Testament citation with the adverb kalw/j (kalos), which indicates that the quote that follows is right or correct.
7. Jesus then states that Isaiah had addressed this same issue during his ministry, which is dated between 740-680 BC.
8. Strictly speaking, the passage in Isaiah is not a prophesy for the future as much as it was simply a description of the spiritual state of Israel at that time; however, it was directly applicable to the situation that existed in Jesus’ day.  Eccles. 3:15

9. The Greek verb profhteu,w (propheteuo—prophesy) means to proclaim some revelation that one has received from God; while it can refer to foretelling something in the future, it most regularly means to act as a spokesman for, or an interpreter of God’s will.
10. The introduction to the quote from Isaiah is prefaced with the only use in Mark of the Greek term u`pokrith,j (hupokrites), which is a term that was used regularly in Greek literature to denote an angelic conflictctor.
11. In the Bible, it is used metaphorically to denote one that was a pretender, or a dissembler; it focuses on the fact that there are both moral and religious counterfeits that seek to pass themselves off as moral or godly when they are not.
12. This is precisely the status of the Scribes and Pharisees, who present themselves as the defenders of God and His plan; however, they are actually guilty of undermining God’s plan with their own human viewpoint doctrines.
13. Therefore, this introductory comment indicates that Isaiah’s description of the conditions that existed within Israel during the 8th century BC, is to be directly applied to the men that are standing before Jesus.
14. Although clearly applicable to the men standing there, it goes beyond the immediate audience and serves as an indictment of the nation at large, as seen in the use of the more comprehensive term this people.
15. Isaiah’s words dealt with the problem of external, superficial religious practices that came to be more important than the actual Word of God.
16. Mark does not quote Isaiah directly; he offers a paraphrase of Isaiah 29:13, in which the original speaker is the Lord Himself.

17. Although the quote is not a precise quote from the LXX, the first portion of Isaiah and Mark both focus on the fact that the Jews were guilty of approaching God with external observances that did not proceed from an inner reality.

18. The Hebrew of Isaiah says that they draw near with the mouth, and honor Me with the tongue, but the LXX consolidates the text to make the lips the agents of drawing near and honoring Me.
19. The Masoretic text, the LXX, and Mark all record the fact that the reality is that while they are going through their external observances, their heart was far from Me.
20. The mouth and lips are often used in parallel in Hebrew poetry to denote the external manifestation by which one can determine the disposition or character of someone; in this case, the external action does not convey the internal reality.

21. The Hebrew text uses the Piel of the verb qx;r’ (rachaq—to be far away, to be distant), which is the intensive stem, to denote the same thing expressed by the Greek of Mark; both versions make it explicit that the people have willingly moved their hearts far away from God.
22. While both Isaiah and Mark use active verbs to indict the people, Mark adds the adverb po,rrw (porro—far away, distant) to add to the idea of separation from God, of which these people are guilty.
23. Both constructions indicate that the people had removed themselves as far from God as possible, all the while insisting that they were the true worshippers of God.
24. Although the distinction between the lips (what people say) and the heart (what they actually are) is not dealt with as much in the New Testament, it is a prophetic theme that is expressed regularly in the Old Testament.  Isa. 1:12-17; Hos. 6:6; Amos 5:21-24; Micah 6:6-8
25. What is quite clear is that the religion of the Scribes and Pharisees (and even Israel in general) had become far more interested in being correct overtly than it was with the fundamental attitudes of the heart. 
26. The reason for this quote is to charge the people before Him (as well as the nation at large) with the reality that nothing had really changed in Israel since the days of Isaiah.

27. At that time, the people were mired in idolatry, very often with the prophets and priests leading the people away from the true worship of God.  Hos. 4:6-9

28. The purpose of this quote is to focus on the reality that Jewish worship had come to be based on external observances, rather than internal realities; further, the worst part was that all this was basically of human origin.

29. Because of this, their worship is said to be in vain; this reflects the translation of the Greek adverb mental attitude,thn (maten) at the beginning of verse 7.
30. This term means that which is done senselessly, that which is pointless, and that which is finally of no purpose.
31. It should be noted that the translators of the LXX seem to have provided this term as an interpretative translation of the Hebrew, since there is no actual Hebrew term that corresponds to it in the Masoretic text.
32. Nevertheless, it correctly points out that all the things they did in their alleged worship of God actually amounted to nothing; they were not really worshipping God, and could have achieved just as much by not doing anything.
33. For those that believe that one may worship God in the manner in which he chooses, and thus be acceptable to God, this accusation makes it plain that such is not the truth.
34. The verb for worship is the Greek se,bw (sebo), which denotes the idea of reverence for a deity; this worship is expressed in the various gesture, rites, or ceremonies that one employs as a means for expressing one’s allegiance to God.
35. While there are multitudes of definitions and a plethora of articles that deal with the concept of worship, a study of biblical terms is more appropriate when one considers the issue of what constitutes the worship of God.
a. The root seb (seb) originally meant to fall back before, and came to refer to the fear or awe that one felt in the face of something lofty and sublime; it came to be used specifically of the worship of the gods rather than the reverence felt toward them.
b. The corresponding Hebrew term is the family, which is derived from the verb arey” (yare’); this is simply the word for fear. Deut. 6:2
c. The first word actually translated as worship in the New American Standard Bible is the Hebrew verb hx’v’ (shachah), which means to bow down or prostrate oneself; it is the family most often used in the Old Testament for the idea of worship.  Gen. 22:5
d. The next verb that is translated worship is the Hebrew db;[‘ (‘abhadh), which means to work for or serve someone; when used in the context of God, it can have the idea of worship.  Ex. 3:12
e. The Greek verb proskune,w (proskuneo) literally meant to bow and kiss the feet of someone; the idea is similar to the Hebrew verb bow down, and means to demonstrate submission to an authority.
f. Like the Hebrew, the Greek language has a verb that focuses on the service of God, the carrying out of religious duties in a spirit of worship; this verb is latreu,w (latreuo).  Phil 3:3
36. The verbs that deal with bowing down before a deity are used the most; this indicates that one fundamental component of worship involves a recognition of the relative status of the worshiper and the one he worships.

37. In the case of believers, it involves having a recognition of your sinfulness and limitations when approaching the infinite righteousness, justice, truth, and glory of the infinite God.

38. The family of words that deal with fear indicate that there should be a distinct recognition of God’s holiness, and the power that He is free to exercise in judgment.

39. The other family of verbs indicate that there is a definite level of service that is to be expected in the true worship of God.

40. Therefore, a brief definition of worship means that one is humble enough to recognize his limitations and God’s grandeur, has a very healthy fear of the Lord, and engages in the service of God.

41. However, the question becomes what actually constitutes the service of God, since there are multitudes of ideas with respect to that matter.  

42. A careful study of the Word of God indicates that God determines the parameters of service, which man must learn from the diligent study of His Word; for believers in the Church Age, the Royal Imperatives provide the standards by which we are to serve God.

43. It is quite instructive in this passage to note that Isaiah, Jesus, and the Jews all recognized that the fundamental component in worship was the ministry of teaching.

44. This is because the worship of God must be based on revelation, which must be communicated, learned by the humble student, and then applied.

45. The psalmist that wrote Psalm 119 makes it very clear that his goal was living a life that was pleasing to God; however, he also makes it very clear that the ability to do so is inseparably linked with the teachings of Scripture.  Ps. 119:5,9,11,25,28,50 et al

46. Therefore, it is hardly surprising that when one considers the New Testament specifically, and even the Bible in general, there are multitudes of passages that stress the importance of knowing and learning the Word of God.  Ex. 18:20; Deut. 5:1; Ps. 119:73; Eph. 5:10

47. It is only in this fashion that the believer can actually engage in the worship of God, as he is instructed in the precepts of God’s plan, and then seeks to apply them to life.

48. Interestingly enough, Jesus’ complaint implies that they were supposed to be teaching doctrines; however, they should have limited their doctrines to what was actually found in the Word of God, and should not have substituted doctrines of human origin.

49. Therefore, they are not indicted for teaching, which is absolutely critical to the worship of God; they are indicted for teaching human viewpoint, which is called here the commandments/precepts of men.
50. The participle of the verb dida,skw (didasko—teaching) should be understood to be causal (because they are teaching); this answers the question as to why their worship was in vain.
51. The Greek term translated as precepts in the New American Standard is e;ntalma (entalma), which refers to something that was officially binding, mandate, ordinance, or command.
52. The genitive of the term a;nqrwpoj (anthropos—of men) should be understood as a subjective genitive, which functions as the subject of the idea of the noun commandments.
53. Therefore, these commands are strictly of human origin, do not find their source in divine revelation, and are made the standard by which all Jews were expected to operate.
54. Verse 8 expresses the charge against these men in a series of three contrasts, which are seen in the differentiation between:
a. avfi,hmi (aphiemi—dismissing, abandoning) and krate,w (krateo—upholding, adhering to).

b. evntolh, (entole—authoritative command) and para,dosij (paradosis—tradition).
c. qeo,j (theos—God) and a;nqrwpoj (anthropos—man).
55. The verse begins with another participle from the verb avfi,hmi (aphiemi), which means to dismiss something or someone from one’s presence, to send away, to give up, or even to abandon.
56. It should also be classified as a causal participle, which provides the explanation as to why they hold to the tradition of men.
57. The phrase the commandment of God is to be understood as a collective singular, as should the final phrase the tradition of men.
58. Therefore, because they have abandoned the obligations that God has placed on people in His word, in their religious zeal, they have chosen to hold to the tradition of men.
59. The noun evntolh, (entole—commandment) refers to that which comes from a duly constituted authority, has a binding force, and is expected to be obeyed.
60. This is contrasted with that which proceeds from self-appointed, human authorities, which may or may not be of any real value, but which clearly does not have the same level of authority and expected obedience. 
61. The verb krate,w (krateo—hold) has the primary idea of the exercise of power; it means to use one’s hands to establish a close contact with something or someone else.
62. In certain contexts, the idea goes well beyond the simple act of making contact; in some cases it means to take total control over, or to embrace.
63. That is how it should be understood in this context; it denotes the fact that the nation chose to demonstrate their commitment and adherence to human viewpoint traditions rather than to the revealed Word of God.
64. Since no one can serve two masters, if they were going to hold to their own commandments, they would have to abandon God’s commands, since the two could be in conflict.  Matt. 5:43-44
65. In the end, they deserted the divine obligations of the Word of God, and espoused the ideas of sinful, fallible men.
66. Again, traditions are morally neutral as concepts; they may be either good or bad, depending on the origin of the traditions.
67. However, when the traditions of God’s word are replaced with human viewpoint traditions, spiritual catastrophe becomes a distinct possibility.
68. Given what we know of Jewish oral traditions, these Scribes and Pharisees would have denied that they were deliberately rejecting Divine commands, as seen in the rabbinic idea that these oral traditions formed “a fence around the Torah”.  Aboth 1:1, 3:13
69. Although these men would have claimed that the Torah remained as their primary authority, it is evident that their practices had the final effect of placing the Torah into a secondary position.

Doctrine of the Importance of Doctrine

7:9 He was also saying to them, “You are experts at setting aside the commandment of God in order to keep your tradition.  {kai, (cc)—le,gw (viia—3s) He was saying, He used to say—auvto,j (npdm3p)—kalw/j (ab) beautifully, rightly, appropriately—avqete,w (vipa—2p) 16X, to reject something as invalid, to nullify, to ignore—h` evntolh, (n-af-s) command, mandate—o` qeo,j (n-gm-s) subjective gen.—I[na (cs) purpose, so that, in order that—h` para,dosij (n-af-s) tradition—su, (npg-2p)—I[sthmi (vsaa—2p) lit. might stand, to establish, to validate, reinforce, uphold, or maintain}

7:10 “For Moses said, ‘HONOR YOUR FATHER AND YOUR MOTHER’; and, ‘HE WHO SPEAKS EVIL OF FATHER OR MOTHER, IS TO BE PUT TO DEATH’;  {ga,r (cs)—Mwu?sh/j (n-nm-s)—ei=pon (viaa—3s) said—tima,w (vmpa—2s) to price or value—o` path,r (n-am-s)—su, (npg-2s) relationship—kai, (cc)—h` mh,thr (n-af-s)—su, (npg-2s)—kai, (cc)—o` (dnms+) kakologe,w (vppanm-s) 4X, to speak evil or bad, to revile, to insult—path,r (n-am-s)—h; (cc) or—mh,thr (n-af-s)—qa,natoj       (n-dm-s) death—teleuta,w (vmpa—3s) to come to an end, to die}

Exposition vs. 9-10

1. While verse 9 might simply seem to be a repetition of the form and wording of verse 8, there are a couple of distinct differences.

2. The first is found in the imperfect tense of the verb le,gw (lego—He was saying), which indicates that this charge was leveled on a number of occasions, and not merely just on this single occasion.
3. Jesus is not merely repeating what He said in the previous verse, He is intensifying His argument against these humanists, which is seen in three distinct ways.
4. The first deals with the change of verbs from the previous verse, as Jesus Christ replaces the verb avfi,hmi (aphiemi—to let go, set aside, or neglect) with the more forceful avqete,w (atheteo—to reject as invalid, to nullify, to ignore).
5. In verse 9, this change is qualified by the second use of the adverb kalw/j (kalos—well, rightly, commendably), which is designed to communicate the very real element of divine sarcasm that Jesus was expressing.
6. The idea expressed is that they were not actually doing anything that met with the standards of God, but they were very good at following their legalistic traditions.
7. Various translations express this sarcasm in different ways, which include the translations you are experts (NAU), you neatly (NET), ingeniously (NJB), you have made a fine art (CJB), and you completely invalidate (CSB).
8. Matthew is considerably less sarcastic, as he records this in the form of a question; however, his indictment is every bit as severe, as he uses the verb parabai,nw (parabaino—to turn aside, to deviate), which is used transitively to denote an active transgressing or breaking of the commandments of God.  Matt. 15:3
9. In Matthew’s account, these men had accused Jesus’ disciples of transgressing the tradition of the elders, but He quickly turns it around on them and indicts them for their willful disregard of the commandment of God.  Matt. 15:2-3
10. It should be evident that it is not simply the observance of traditions that Jesus is attacking, He is censuring them for their willful practices that actually contradict the revealed will of God.
11. Although Matthew and Mark conclude this charge in slightly different ways, both make it clear that the Law of God and their human traditions were in conflict. 
12. Matthew expresses it by using the preposition dia. (dia), which is used with the accusative to denote the cause of some action, the basis on which something is done.
13. According to Matthew, their tradition had taken precedence over the Law of God, and this formed the basis for their ultimate rejection of God’s revealed will.
14. Mark, on the other hand, records this by using the conjunction I[na (hina), which is coupled with the subjunctive verb to express a purpose clause.
15. This indicates that Law of God had become hindrance to these men; it had become their determined purpose to set aside God’s Law in order to keep their tradition.
16. What had been referred to as the tradition of men in verse 8, it now explicitly called your tradition, which indicates that the human viewpoint tradition that Jesus disregarded had been embraced by these men fully.
17. There is a slight play on words in the final statement, which uses the verb I[sthmi (histemi—to stand, to set up), which is designed to contrast with the verb avqete,w (atheteo—set aside); therefore, they were guilty of setting aside God’s commands in order to set up their own.
18. Jesus Christ now moves to a concrete example of the charge that He has leveled against the religious leaders specifically, and against the people in general.

19. The commandment of God, which was mentioned in both of the previous two verses, is to be understood as a collective singular.

20. However, now Jesus Christ cites a specific commandment that these men had been evading by means of their legalistic system.

21. Jewish tradition indicated that the foundations of the oral law could be traced back through time, beginning with the learned men of that day, back through the elders in general, through the prophets, through Joshua, and beginning with Moses himself.  

22. This belief is recorded in the Talmud, which states that “Moses received the Torah at Sinai and trasnmitted it to Joshua, Joshua to the elders, and the elders to the prophets, and the prophets to the men of the Great Synagogue.”
23. Although one might be inclined to think that the author meant only the written Word of God, the commentary within the Mishnah states that this specifically means “Scripture and its complementary Oral Instruction, with special reference to the latter.

24. Therefore, it is not surprising that Jesus Christ cites what was later written in the Torah to combat their existing legal traditions that were essential to their positions.

25. Their positions were comprised of specious (having the ring of truth, but actually being wrong) and excessively subtle reasoning that was designed to rationalize their failure under the written Law, and which finally misled people.

26. Jesus Christ cites the fifth commandment (Ex. 20:12), and follows that with another quote that is designed to demonstrate the serious nature of that commandment.  Ex. 21:17

27. The positive command uses the verb dbeK’ (kabhedh), which literally means to be heavy; it came to be used figuratively (the bulk of Old Testament usages are figurative) to mean one that was weighty, honorable, or worthy of respect.
28. The verb was used of those people that were deemed to be important; these were people that were noteworthy, impressive, and had a great reputation among others.
29. The person of high social standing, along with the accompanying wealth, was automatically an honored person within society; such wealth and a long life were commonly assumed to be the rewards of a righteous lifestyle.  IChron. 29:28
30. Therefore, the verb carried with it the concept of honor being related to wealth and position; likewise, the Greek verb tima,w (timao—honor) carried with it the idea of showing honor through physical tokens or financial means.  Matt. 27:6; Acts 19:19, 28:10; ITim. 5:3,17
31. It becomes evident that the financial component of honoring one’s parents is what Jesus Christ is addressing; however, the Scribes and Pharisees had found a way to completely circumvent their responsibilities, and rationalize their disobedience in the process. 

32. Although it is taught in the Word of God, it also should be an understood and accepted part of adult responsibility for one to care for his parents should they not be able to do so.  Ruth 2:11-12; Prov. 23:22, 30:17; 1Tim 5:4

33. As with any form of honor, such must begin with the appropriate mental attitude, and extend to the verbal and overt requirements that honor demands; it was a capital crime to even speak evil to or about father or mother.  Ex 21:17; Lev 20:9

34. This is one of the clear teachings of Scripture that was contradicted by the rabbis; the Babylonian Talmud declares that “one who curses his father or mother is not punished unless he curses them by the divine name.  If he cursed them by an attribute, the sages ruled that he is exempt.”

35. This type of activity was typical of the Jewish legalists, as they would limit or expand the intent of a commandment to suit their own purposes.

36. For a believer to abandon his parents in their old age, when they are perhaps the most vulnerable and needing assistance, is something that is often considered reprehensible by even establishment unbelievers.

37. If cursing them verbally was serious enough to warrant the death penalty, what should the penalty be for one that abandoned his parents to a life of potential begging, deprivation, or even starvation?

38. Although believers are to demonstrate the proper respect, honor, and appreciation for those that provided and cared for them when they were young, it does not negate the necessity of applying the doctrine of separation toward family members that are not positive.

39. While the believer has a spiritual obligation to provide physically for his aged parents, it does not mean that he is to establish ongoing social life with those that are negative toward Bible doctrine.  Matt. 10:37

40. Therefore, both doctrines are true, and must be applied appropriately; otherwise, one may find himself at odds with the Divine viewpoint in matters that are clearly very important to God.

41. The second verse Jesus Christ cites employs the verb ll;q’ (qalal), which literally means to be light or slight; figuratively, it is the opposite of dbeK’ (kabhedh—heavy), and focuses on any action that would be considered to be contrary to the command to honor one’s parents.
42. The reason for the second citation is to demonstrate the gravity of the offense of which they had become guilty; not only were they guilty of failing to honor their parents in a physical way, they were guilty of teaching others that this was acceptable before God.

43. As will be seen in verse 12, these men were not only guilty of supporting the corban system, they were guilty of forcing others to abide by it.

44. Therefore, according to the intent of the Mosaic Law, these men were guilty enough before God to be worthy of the death penalty.

45. Additionally, since the fifth commandment was the first commandment with a promise (Ex. 20:12; Eph. 6:2), to invalidate the practice of the commandment was to effectively invalidate the promise of blessing.

7:11 but you say, ‘If a man says to his father or his mother, whatever I have that would help you is Corban (that is to say, given to God),’  {de, (ch)—su, (npn-2p) emphatic, you yourselves—le,gw (vipa—2p)—eva,n (cs) introduces 3rd class cond.—ei=pon (vsaa—3s) may say—a;nqrwpoj (n-nm-s) a man, any man—o` path,r (n-dm-s)—h; (cc) or—h` mh,thr (n-df-s)—korba/n (n-nm-s) 1X, a gift or offering presented to God—o[j (aprnn-s) which, grammatically agrees with doron—eivmi, (vipa—3s) which is, which means—dw/ron (n-nn-s) a gift or present, which is designed to show honor or respect toward God—o[j (-apran-s) which, with ean, has the idea of being indefinite, whatever—eva,n (qv) if, 3rd c.c.—wvfele,w (vsap—2s) to provide assistance, help, aid, or some benefit to someone—evk (pg) from—evgw, (npg-1s) from me, from my resources}

7:12 you no longer permit him to do anything for his father or his mother;  {ouvke,ti (ab) lit. not yet, no longer, any further, no more—avfi,hmi (vipa—2p) used here for giving space, tolerate, permit, allow—auvto,j (npam3s) him, the man in view—ouvdei,j (apcan-s) lit. not one, nothing—poie,w (vnaa) object clause—o` path,r (n-dm-s) his father—h; (cc) or—h` mh,thr (n-df-s) his mother}

7:13 thus invalidating the word of God by your tradition which you have handed down; and you do many things such as that.”  {avkuro,w (vppanm2p) 3X, a legal term, to make invalid, to void something, to annul; result, and as a result…--o` lo,goj (n-am-s)—o` qeo,j (n-gm-s)—h` para,dosij (n-df-s) for your hand me down traditions—su, (npg-2p) of you all, your—o[j (aprdf-s) which traditions—paradi,dwmi (viaa—2p) to convey something to someone, to hand over, to deliver, to entrust—kai, (cc) and, on top of that—paro,moioj (ap-an-p) 1X, to be like something else, to be similar—toiou/toj (a-dan-p) to be like something, such a kind as—polu,j (a—an-p) many things—poie,w (vipa—2p) you are doing, you keep on doing}

Exposition vs. 11-13

1. Jesus Christ now contrasts the clear commands of Scripture with the practice and teaching of the Scribes and Pharisees.

2. Although verse 11 is introduced by the milder conjunction de. (de—but), the tone is forceful; the emphasis is on the Scribes and Pharisees themselves, as seen in the emphatic use of the conjunction su, (su—you yourselves).
3. Jesus Christ now presents a hypothetical situation in principle, but which was, in fact, a situation that He knew existed at that time in history.

4. The issue that Jesus brings up here is one that dealt with the concept of vows, which are clearly explained in the Old Testament.

5. The first important point with respect to vows is that they were never commanded in either the Old Testament or the New Testament.
6. Nevertheless, when one did not make a vow, he was not sinning; however, when one bound himself with a vow or oath, it was considered to be irrevocably binding.  Deut. 23:22,23
7. As a result of a vow, things that would otherwise have been permitted now become prohibited, while things that the person had no obligation to perform must now be carried out.
8. For this reason, there are a number of warnings against making careless, impulsive, or even reckless promises to God.  Num. 30:2, Eccles. 5:4-5
9. While the New Testament has little to say on the matter of vows, it is evident that Jesus Christ taught specifically against making vows and taking oaths.  Matt. 5:33-37
10. The principle He taught, which is the principle behind the Old Testament procedure of vows and oaths, was that every person was expected to keep his word.  Matt. 5:37
11. In fact, this matter of keeping one’s word is set forth in the Psalms as a characteristic of the mature, stable believer.  Ps. 15:4

12. The principle in view in Mark is referred to as korba/n (korban), which is derived from the Hebrew term !B’r>q’ (qarban); the noun denoted that which was brought near (an offering).
13. It could be an offering in the sense of a sacrifice (Lev. 2:1), or something that was destined to be used in the Tabernacle.  Num. 7:12-17
14. Mark makes it explicit that the idea of an offering to God is in view, as he inserts a parenthetical, explanatory comment at the end of verse 11.
15. There, he uses the Greek noun dw/ron (doron), which is the term generally used in the Septuagint to translate the Hebrew !B’r>q’ (qarban).
16. It refers to gifts or presents that are offered as an expression of honor (Matt. 2:11), of gifts or sacrifices offered to God (Matt. 5:23; Heb. 5:1), or of gifts given to the Temple for the support of the Temple or the poor.  Lk. 21:1
17. The fact that those things offered to the Temple were called Corban is also seen in the only use of the term korbana/j (korbanas—temple treasury), which was the repository for such offerings.  Matt. 27:6
18. In the Old Testament, the custom of bringing voluntary gifts or offerings to God was a means of expressing worship, dependence on God, and orientation to Him.
19. From this original usage, we find in later Judaism that Corban had become a vow formula that was used when something was dedicated to God; more precisely, a formula that was used when something was to take on the character of a sacrificial gift offered to God.
20. However, this did not mean that here had to be an actual offering of the sacrifice in view; the implication was that whatever was pronounced as Corban was withdrawn from its originally intended use.
21. Rabbinic texts make it plain that the Corban vow does not contain the idea of any actual transfer to God, but only of withdrawing what was vowed from the control of certain persons.

22. In that regard, it is evident in the Tractate Nedarim (vows) that Corban was often used as a way to exert pressure on someone, to avenge oneself on an enemy, or to dispense some other injury or annoyance to him.

23. When one renounced the idea of profiting someone else, even his parents, it would include not only financial support, but all the other things a child might do for an aged parent; this would include helping with religious duties, caring for a sick parent, or even commercial dealings.

24. Therefore, if one made such a vow of Corban, the rabbis generally stated that God’s claims must be upheld even in the face of a time of parental need.

25. This is based on the principle that God’s claims supercede the claims of men, and must be given precedence; the Pharisees believed that the Bible definitely justified this position.  Num. 30:2

26. Just exactly how this all worked is not entirely clear, since there is no real documentation as to how a man could deny his parents the use of his property, possessions, or money, and exactly how he retained the right to it.

27. However, it does not make any sense for anyone to engage in a vindictive attempt to dispossess his parents and forfeit the use of the property, possessions, or money for himself.

28. There is an interesting case in the Mishnah that does demonstrate two distinct realities with the Corban vow.   If one is forbidden by vow to benefit from his neighbor, and has nothing to eat, the latter can give food to a third party, and the former is permitted to use it.  It happened to one in Beth Horon that his father was forbidden to benefit from him.  Now he (the son) was giving his son in marriage; so he said to his neighbor, “the courtyard and the banquet be a gift to you, but they are yours only that my father may come and feast with us at the banquet.”  Thereupon he answered, “if they are mine, let them be consecrated to Heaven!”  “But I did not give you my property to consecrate it to Heaven”, he protested.  “You gave me your property so that you and your father might eat and drink together and become reconciled to one another, while the sin of a broken vow should devolve on his head.”  When the matter came before the sages, they ruled that every gift which is not given that if the recipient consecrates it, it is consecrated, is no gift at all.  Babylonian Talmud, Nedarim 48a
29. The first thing that is evident is that when one uttered the Corban vow, it was unalterable, even if he later wished to change his mind and rescind his decision.

30. The second thing is that the Corban property still remained at the son’s disposal, but was unavailable to his father.

31. In fact, the entire Tractate Nedarim demonstrates the amount of time that was given in Rabbinic discussion to the process of mitigating the difficulties caused by those that made impulsive, poorly conceived, or angry vows.

32. Among the issues that were considered was the reality that a vow might come into conflict with some teaching of the Torah.

33. This was the precise type of situation that Jesus is addressing here; although there is not a great deal of evidence that such things were common at that time, it seems apparent that this must have been a significant part of the Scribes and Pharisees practice.

34. It this were not so, then Jesus is guilty of misrepresenting the teachings and practices of the Scribes and Pharisees, which is something they would have quickly and easily refuted if it was not true.

35. Therefore, it would seem that the situation Jesus is addressing is one in which a son declared his property Corban in regard to his parents; nevertheless, there is no indication that he promised it to the Temple, or denied himself the use of it.

36. Once such a vow had been made, the more strict arm of Judaism (the school of Hillel) essentially demanded that the vow be honored, no matter what circumstances may have arisen.

37. The only way a person could be released from his vow was to appeal to a rabbi, who apparently had the right to grant permission for the person to be freed from having to fulfil that vow.

38. Unfortunately, there is nothing in the Bible that provides the Scribes and Pharisees the right or authority to make such pronouncements.

39. So, Jesus’ statement that you no longer permit him demonstrates that the Scribes and Pharisees disallowed any change in a vow once it was made; thus, they put the person into the position of denying legitimate support to his aged parents.

40. The citations in verse 10 demonstrated that Jesus put this transgression into the realm of a capital offense under the Mosaic Law.

41. Although it is not well documented, Edersheim alludes to the fact that the Scribes and Pharisees were somehow profiting from the Corban vows, which would have been placed in the Temple Treasury upon the death of the one making the vow.

42. Therefore, they had a vested interest in enforcing these vows, since some of the proceeds seem to have eventually made it into their hands.

43. This type of activity is not only condemned by Jesus Christ here; He alludes to similar types of things these men did toward the end of His ministry.  Matt. 23

44. Therefore, it may not have been so much that they were guilty of engaging in the Corban vow themselves, as they were guilty of enforcing it upon others to the neglect of the weightier matters of the Law.

45. It should be understood that Jesus Christ is not attacking the concept of giving, either to the Temple then, or to the local church now; rather, He was attacking a system that placed greater emphasis on the keeping of men’s traditions, while allowing the commandments of God to be disregarded.

46. Jesus closes His remarks by using a participle of result to show the final, horrible result that their rulings had brought about.

47. The verb avkuro,w (akuroo), which is only used three times, is a legal technical term that means to rule something to be invalid, to repeal, make void, or annul.
48. In the end, these men had come to take the position that their rulings were correct and that the Word of God was to be considered invalid if it conflicted with their views.
49. In this case, the Word of God does not refer to the Bible in general, but specifically to the fifth commandment (the subject of this section).
50. Jesus makes it plain that they were willing to declare the Word of God to be defective when it contradicted their tradition.

51. The sad and reprehensible thing is that they nullified the Word of God for an inferior tradition that had been handed down from one generation to another.

52. This demonstrates the extremes that some people will go (and entire religious institutions) in order to maintain the status quo; the comment is very often something like, “we have always done it this way”.

53. Although he does not go into any more detail, Jesus Christ closes with a general statement that this Corban issue was merely the only problem that Jesus Christ cites now; He states that they do many things that are similar to the issue under discussion.

54. It had long become the tendency of the Scribes and Pharisees to put the emphasis on the wrong things; they were willing to sacrifice the principles contained in the Torah in order to establish and uphold their own views.

55. The fact that their conversation ends here is quite telling; these men not only could not refute the wisdom with which Jesus Christ spoke, they did not want to engage in any further conversation that would result in more of their hypocrisy being exposed.

56. This is the sign of a spiritual fool; when he cannot refute the wisdom with which you speak, he will likely refuse to engage in any further discussion that will simply make him look worse.

57. The general beliefs of the Jews, as contained in the Talmud are that it was more wrong to contradict the teaching of a rabbi than it was to contradict the scripture (Sanhedrin 11:3), and the sayings of the elders have more weight than those of the prophets.  Berakoth 1:7

7:14 After He called the crowd to Him again, He began saying to them, “Listen to Me, all of you, and understand:  {kai, (ch)—proskale,w (vpamnm-s) having summoned, after calling toward—pa,lin (ab) no real antecedent here, but may deal with His custom of teaching—o` o;cloj (n-am-s)—le,gw (viia—3s)—auvto,j (npdm3p) to them, the crowds—avkou,w (vmaa—2p) hear, listen, pay attention—evgw, (npg-1s) akouo takes the genitive, equivalent to accusative—pa/j (ap-vm-p) all, you all—kai, (cc)—suni,hmi (vmaa—2p) to gain an intelligent grasp, to comprehend, to understand}

7:15 there is nothing outside the man which can defile him if it goes into him; but the things which proceed out of the man are what defile the man.  {eivmi, (vipa—3s)—ouvdei,j (apcnn-s) not one, nothing –e;xwqen (pg) outside of, external to—o` a;nqrwpoj (n-gm-s) the man, generic here for any man—eivsporeu,omai (vppnnn-s) could be temporal part. “when, after”; means part. “by entering into”, or conditional “if it enters into”—eivj (pa)—auvto,j (npam3s) him=the man in view—o[j (aprnn-s) which, refers to oudeis above—du,namai (vipn—3s) is able—koino,w (vnaa) comp.infin. to make common, to defile—auvto,j (npam3s) him—avlla, (ch)—o` (dnnp+) evkporeu,omai (vppnnn-p) the things proceeding out from—evk (pg) from, out of—o` a;nqrwpoj (n-gm-s)—eivmi, (vipa—3s) it is—o` (dnnp+) koino,w (vppann-p) the things making common, making unclean—o` a;nqrwpoj (n-am-s) the man in view}

7:16 “If anyone has ears to hear, let him hear.”  {Most likely not original here}
Exposition vs. 14-15

1. What seems to have begun as a private confrontation between the religious authorities from Jerusalem and Jesus Christ is now escalated to the public forum by Jesus Himself.

2. It is not as though these men had any qualms about making public proclamations about Jesus, and had already done so on a number of occasions.

3. Therefore, they must be willing to have their views critiqued and/or criticized in a public forum, which is exactly what Jesus does here.

4. Jesus Christ has effectively rejected their charges, which were based strictly on human traditions, by attacking them on the grounds of one specific violation that was only a single example of practices that were pervasive among them.

5. Since the Scribes and Pharisees had set themselves up as the defenders of God’s plan, and since they functioned so much within the public forum, it is appropriate to deal with them before the people.

6. However, Jesus Christ is aware that such confrontations were serving to intensify the sharp differences between His teachings and their teachings; this would eventuate in His murder in Jerusalem in the spring of 33 AD.

7. Since the Scribes and Pharisees are not mentioned again in this particular context, one wonders how long they remained in the vicinity to hear Jesus expose and attack their positions before the assembled masses.

8. Their first accusation against the disciples was essentially limited to the issue of ceremonial hand washing; however, Jesus Christ now moves beyond the limited scope of that question and addresses the more fundamental issue of actual purity.

9. Although it is not specifically mentioned in these two verses, it becomes clear later that this teaching, which might seem very obvious to believers at this point in the Church Age, was perceived by the immediate disciples to be parabolic in form.  Mk. 7:17
10. The parables are a form of teaching that are intended to evoke a thoughtful response, and then to arouse the listener to action.

11. Even if some of them do not explicitly ask for a decision from the hearer, as several of them do, many of them tend to have explicit questions (either at the beginning, within the narrative, or at the end), which are designed to engage the hearer, force him to think, and move him to a particular conclusion.  Matt. 15:15-20, 21:33-40

12. In spite of the fact that parabolic teaching is designed to veil the truth from those that are negative, they are often quite pointed; therefore, sometimes even a recalcitrant, slow-minded audience could grasp the intention of the parable.  Matt. 21:45

13. However, in this case, we will see that the immediate disciples (no doubt focusing mainly on the twelve) continue to demonstrate the fact that they still do not grasp much of what Jesus Christ is teaching.  Mk. 7:17

14. As with other parabolic teachings, Jesus Christ invites the crowd to hear the teaching; it is evident that He not only encouraged the crowds to listen (Matt. 21:33; Mk. 4:3), but that they often chose to take advantage of the opportunity to hear Jesus.  Lk. 15:10, 21:38

15. None of Jesus’ teaching was done in a secretive fashion, and most of it was done in such a public fashion that everyone that wanted to listen to Him was able to do so.  Mk. 14:49; Jn. 18:19-20

16. Nevertheless, it will become evident that neither the slow-witted disciples nor many in the crowd were going to understand this radical new teaching.  Mk. 7:17-18

17. Although the use of the adverb pa,lin (palin—again) might seem out of place, since there is no real antecedent, it would appear that Jesus Christ had moved away from the crowds (or sent them off) when He engaged in this particular confrontation.
18. An alternative explanation is that the Scribes and Pharisees had effectively surrounded Him to the point that the crowds were pushed away.
19. After silencing His opponents, He summons the crowds to draw near once again, since He intends to escalate His attack upon the teachings of the legalistic, religious leaders.
20. Although the New American Standard gives the verb le,gw (lego—saying) an ingressive force, which is entirely acceptable, it should be noted that, like many of the other imperfect forms of verbs in Mark, this form suggests that this was spoken on multiple occasions.
21. As on other occasions when Jesus Christ taught using parables, this occasion is prefaced with a commands to listen and understand.
22. Certainly, one cannot learn if one does not listen; additionally, Jesus Christ has emphasized the importance of not only listening, but the importance of considering the source and content of what one heard.  Mk. 4:23-25
23. This was very characteristic of the prophetic call to listen; it is necessary that one pay diligent attention, if one is going to benefit from the revelation of the Word of God.  Deut. 6:4, 9:1, 20:3; Isa. 55:2,3; Jere. 21:4, 6:19
24. As becomes evident by what follows, it is not simply enough for people to hear the accurate communication of the Word of God; it is necessary that they hear in such a manner so as to understand what is being communicated.
25. The verb suni,hmi (suniemi—understand) means to gain an intelligent grasp of something that challenges ones’ thinking and/or practice; it means that one is intended to gain some insight into the matter at hand.
26. It is used regularly in the LXX to translate the Hebrew verbs !yBi (biyn) and lk;f’ (sakhal).
a. The verb !yBi (biyn) has the basic idea of being able to distinguish between one thing and another; these distinctions are to result in understanding and discernment that leads to intelligent behavior.

b. The verb lk;f’ (sakhal) means to have success when it is used in the Qal stem; in the Hiphil, it means to understand, to comprehend, or to gain insight into something.
c. Both of these Hebrew verbs refer to the gathering of information, the understanding of that information, and applying it in such a way as to produce wise and successful behavior.
27. Therefore, Jesus Christ is commanding these people not only to listen to what He says, but concentrate on the information, digest it, and bring it to bear on their thinking and their practice.  James 1:22

28. Although this is just the beginning volley in His teaching on this subject, Mark makes it explicit at the end of verse 19 that the end result of His teaching was to declare all foods clean; this was something that would continue to scandalize the Jews.  Mk. 7:19

29. The form of verse 15 is not unusual in that it serves as an example of antithetic parallelism, in which the first portion of the statement is made more plain by means of the contrast in the second portion of the statement.  Ps. 1:6, 34:10

30. In this case, the verbs eivsporeu,omai (eisporeuomai—proceeds into) and evkporeu,omai (ekporeuomai—proceeds out of) are opposite actions, while the negative ouv (ou—not this) is to be contrasted with the adversative conjunction avlla, (alla—but this).
31. The next contrast is seen in the distinction between the conjuction e;xwqen (exothen—from outside) and the phrase ta. evk tou/ avnqrw,pou (ta ek tou antropou—the things from inside the man).
32. The first portion of this sentence is to be understood in light of the immediate context, which deals with the external rituals of the Scribes and Pharisees, particularly as they focus on ingesting food without ceremonially washing the hands first.
33. The comprehensive statement that there is nothing is designed to indicate that there is no possible food that one might ingest that has any spiritual effect on the person whatsoever.  Acts 11:18 cf. Rom. 14:14

34. While the emphasis of Jesus’ teaching will be on foods in general, one should understand that it should not be limited solely to food.

35. The modern emphasis on health generally ignores the reality that God is in charge of life and death; many have bought into the fallacy that particular diets are better, and those that advocate such often seek to impose their determinations on everyone else.

36. While there is a big emphasis by some on the elimination of various foods, like pork, red meat, chicken, or certain types of fish, there is very little real evidence to support their contention that eliminating these things produces healthier, longer living, or more spiritual people.

37. While one should recognize that something might present a particular health concern to certain people (salt for those with high blood pressure, sugar for diabetics, etc.), that is no reason for all people to give up those things.

38. Additionally, while there may be things that are not particularly healthy, like alcohol, tobacco, MSG, or caffeine, eliminating all these things does not make one more acceptable to God.

39. This is not to say that abuse of food (gluttony) or alcohol (drunkenness), or other items is not wrong; however, that is not based on some moral issue with the substance, it is based on the sinful choices made by those that engage in abuse.

40. Essentially, Jesus Christ is saying that even if one does not engage in ritual handwashing, eating food with unclean hands does not morally affect the person.
41. What does morally affect the person is seen in the second half of the sentence, which may be misunderstood if one does not consider the parallel in Matthew.
42. It might seem that Mark’s record is indicating that Jesus Christ is seeking to uphold purity laws as they relate to bodily emissions, or to the elimination of waste.
43. As France has noted, “Taken literally its reference to what comes out from a person as a genuine source of impurity might be taken as suggesting that while unclean food could not defile, bodily discharges could, and thus as championing the laws of Lev. 15 over against those of Lev. 11.  But that is precisely the sort of literal interpretation which this pericope (a set of verses that form one thought or deal with one subject) rejects.”

44. However, when one considers the parallel in Matthew, it becomes exceedingly clear that Jesus Christ is not considering the issue of bodily discharges as all; rather, His comment about the things proceeding out of the man refer to the things that proceed out of his mouth.  Matt. 15:11
45. His teaching here is intended to provide a clear indication that uncleanness does not come from outside a person, but comes as a result of the considerations and actions of the heart.
46. The Bible clearly teaches that the heart is considered to be the central point within a person from which all the issues of life are addressed.  Prov. 4:23
47. Jesus is attacking the fallacy that a sinful man can attain moral purity by simply engaging in external rituals, which do not ultimately affect the morality of the person.

48. The danger in an external, ritual form of religion is that people begin to focus on their external compliance, very often falling into the delusion that observance of externals is the way to please God, while ignoring the more important moral matters.  Matt. 23:25-28

49. Further, all believers should be aware of the fact that the dietary restrictions of the Mosaic Law were given to Israel only, were part of the ceremonial code (not the moral or civil code), and are not now (nor ever were) incumbent on the rest of humanity.

50. Although verse 16 fits well within what some have considered to be a parabolic context, it is missing from some of the most important witnesses, and is likely a secondary scribal addition.

51. The parallel in Matthew, which is the only account that contains the disciples criticism, provides some additional information that casts some light on the thinking of the disciples.

52. When one considers the account of Mark, it becomes apparent that the actual conversation takes place after Jesus and the disciples had retired to a house.

53. The apostles, led by Peter (Matt. 15:15), once again demonstrate their spiritual dullness by asking for the interpretation of what was not a parable in the first place.

54. It becomes clear that not only did the disciples not understand what Jesus Christ was saying, they also felt the need to take Jesus Christ to task for His treatment of the religious leaders.

55.  There is little doubt that the Pharisees were generally well-regarded by the average Jew, and the disciples likely felt that it was not too wise to offend the recognized religious establishment from Jerusalem.

56. Alternately, the disciples themselves were somewhat offended by Jesus’ treatment of these men because they were not entirely unsympathetic to their views.

57. In either case, Jesus Christ is not concerned about what the Pharisees or the apostles think, since He has made it clear to the entire crowd that the teaching of the Pharisees is in direct violation of the Word of God.  Mk. 7:13

58. What is clear, and should have been clear to the disciples, is that Jesus Christ had escalated this into the public arena in order to publicly expose the hypocrisy of the Pharisees; therefore, He intended to offend them.

59. Although some may think Jesus Christ too harsh (the disciples seemed to think He was), it is evident that He is making the differences in His and their ministries very evident.

60. What Jesus is concerned with is those people engaging in teaching false doctrine to the masses, using their human authority and tradition to undermine the true teachings of the Word of God.

61. Since the disciples tended to follow the public sentiment, holding the religious leaders in high regard, part of Jesus’ training of these men is going to involve destroying the misplaced confidence that the apostles have placed in the Scribes and Pharisees.

62. However, Jesus Christ did not institute an anti-Scribe or anti-Pharisee movement; instead, Jesus uses two images to instruct the disciples with respect to the unreliable nature of the Pharisees and their doctrines.  Matt. 15:13-14

a. The first image relates to the agricultural realm, since the Jews regarded themselves as plants that God had planted.  Ps. 1:3; Isa. 60:21

b. This image was one that was understood among the Jews, and their prophets even used it to communicate the reality of God’s judgment on the nation.  Isa. 5:1-7

c. However, Jesus Christ is making it plain to the apostles that there are Jews that God planted, and Jews (like the Pharisees) that God did not establish.

d. In the end, Jesus indicates that those plants (men) that God did not establish will be utterly destroyed; He uses the violent image of ripping the plant out of the ground by its roots, which is teaching their destruction in time and subsequent eternal destruction in Hell.

e. The second image relates to how the Jewish religious leadership perceived themselves; their reasoning was that they had the Law of God, and were the true guides of the blind.  Rom. 2:2

f. Although they did possess the scrolls with the Word of God, it is evident that they did not interpret the Law correctly, and were not able to teach others about God’s plan.  Lk. 6:39

g. Not only were they negative themselves, if one listened to them and adhered to their doctrines, he was likewise blind and would suffer the same destiny of these blind guides.

h. In the end, Jesus Christ simply tells the disciples to leave them alone since they do not belong to the Father and are spiritually blind.

63. While believers are taught by Jesus and the New Testament writers to love their enemies and pray for those that oppose them (Matt. 5:44; Rom. 12;18; Heb. 12:14, such language is not used of those engaged in believing and teaching false doctrines.  ITim. 1:18-19; IIPet. 2:1-3,12-19

64. Jesus Christ does not attempt to reason with these people, He condemns their doctrines and ultimately denounces these men in the most harsh of terms.  Matt. 23:1-33

65. Likewise, believers should understand the difference between seeking to be a witness to others, and becoming involved with those that believe or teach false doctrine.

Doctrine of the Heart
7:17 When he had left the crowd and entered the house, His disciples questioned Him about the parable.  {kai, (ch)—o[te (cs) at that time, when—eivse,rcomai (viaa—3s) to enter into—eivj (pa)—oi=koj (n-am-s) a house—avpo, (pg) from, away from—o` o;cloj (n-gm-s)—evperwta,w (viia—3p) to ask a question, to inquire, used of interrogation Mk. 7:5—auvto,j (npam3s) Him—o` maqhth,j (n-nm-p)—auvto,j (npgm3s) His—h` parabolh, (n-af-s) double accusative, about the parable}

7:18 And He said to them, “Are you so lacking in understanding also? Do you not understand that whatever goes into the man from outside cannot defile him,  {kai, (ch)—le,gw (vipa—3s) He says—auvto,j (npdm3p) to them—ou[tw (ab) in this manner, thus, so—kai, (ab) adjunctive, also—su, (npn-2p) are you yourselves—avsu,netoj (a—nm-p) 5X, lit. the opposite of sunesij, one void of understanding, one who is foolish, lacking sense, stupid—eivmi, (vipa—2p) are you—ouv (qt) no, not—noe,w (vipa—2p) 14X, to grasp or comprehend something, to understand, perceive—o[ti (cc) content of what they should know—pa/j (a—nn-s) everything “whatever”—o` (dnns+) eivsporeu,omai (vppnnn-s) that which enters into, the thing entering into—eivj (pa)—o` a;nqrwpoj (n-am-s)—e;xwqen (ab) adv. of place, outside, that which is external—ouv (qn)—du,namai (vipn—3s) it is not able—auvto,j (npam3s) him, the man in view—koino,w (vnaa) comp.infin. to make common or ceremonially unclean}

7:19 because it does not go into his heart, but into his stomach, and is eliminated?” (Thus He declared all foods clean.)  {o[ti (cs) explanatory—ouv (qn)—eivsporeu,omai (vipn—3s)—auvto,j (npgm3s) of him, his—eivj (pa)—h` kardi,a (n-af-s) the heart—avlla, (ch)—eivj (pa)—h` koili,a (n-af-s) belly, stomach –kai, (cc)—eivj (pa)—o` avfedrw,n (n-am-s) 2X, the toilet, latrine—evkporeu,omai (vipn—3s) to go or proceed out—kaqari,zw (vppanm-s) to make clean, to cleanse, to declare something clean—pa/j (a—an-p) all—to, brw/mental attitude (n-an-p) meat, solid food, used generally for that which is eaten}

Exposition vs. 17-19

1. At some point in the proceedings, probably later in the day, Jesus withdraws from the crowds and retires to a house with His disciples.

2. From John’s account, we are told that there was an extended period of teaching in the synagogue in Capernaum that day, so that provides the general location in which this took place.

3. Although the term oi=koj (oikos—house) is used without the definite article, it is possible that Jesus and the disciples retired to the house of Peter or Matthew, who lived in Capernaum.
4. Since Mark has used the terms apostles and disciples in somewhat of an interchangeable way, it may well be that the twelve specifically are the ones He addresses in this incident.

5. This is based on the fact that Jesus Christ is particularly hard on whoever asked Him this question, betraying a good deal of impatience with his/their lack of understanding.

6. This would fit the situation with the twelve apostles much more than it would the general group of disciples that accompanied Him.

7. The verb used for their questions is one that we have seen previously in this chapter; the verb  evperwta,w (eperotao—to question, to ask) was used in verse 5 of the manner in which the Scribes and Pharisees questioned Jesus.
8. While the English of the New American Standard uses the simple verb questioned, the Greek verb came to be used as a legal, technical term that had the nuance of examining, questioning, or interrogating.
9. There is no doubt that there was an element of hostility among the Scribes and Pharisees when they questioned Jesus, and the use of this verb suggests that there was some level of dissatisfaction among the disciples as well.

10. Matthew confirms that their questions were prefaced with an attack of sorts on the manner in which Jesus Christ had dealt with the Scribes and Pharisees, suggesting at least some sympathy for their position.  Matt. 15:12

11. The fact that Mark uses an imperfect of the verb evperwta,w (eperotao—to question, to ask) indicates that several of these men questioned His methods; Matthew confirms this with the use of the plural disciples and the plural of the verb said.
12. Although Mark’s account attributes the questions to the disciples in general, Matthew makes it explicit that Peter was acting as the spokesman for the group on this occasion.  Matt. 15:15
13. There if nothing wrong with someone asking a question about something he does not understand; however, when the question has been addressed by the communicator, there is good reason for censuring the one asking it.
14. In both accounts, Matthew and Mark indicate that the disciples had taken Jesus’ clear and direct teaching, which was meant to be taken literally, as some form of parable.

15. They had certainly become used to Jesus teaching in parabolic format by this time; therefore, given His introductory commands to hear and understand, they seem to have mistaken it for another parable.  Mk. 4:3,9,23,24

16. However, in the Gospel of Mark, this is the only time that the crowds are addressed with the imperatival form of the verb suni,hmi (suniemi—understand, comprehend).
17. This suggests that it was not, in fact, a parable at all; rather, it was clear and direct communication that was meant to be, could have been and should have been, understood.
18. Therefore, when the disciples do not understand the clear and direct teaching of Jesus Christ, but rather interpret it as a parable, they are once again demonstrating how spiritually obtuse they actually are.

19. At some level, it is important to recognize that what Jesus Christ says here may be the most revolutionary and controversial thing that the disciples had heard; therefore, they may have simply not been willing to believe that Jesus meant what He had just said.

20. While it is commendable that they asked for clarification since they did not understand, Jesus’ response is one that censures them for that lack of discernment.

21. Again, while there is a place for all communicators to recognize that those they teach will need sufficient time and space to grow in their understanding of the doctrine, it becomes equally evident that there is a point by which people are expected to understand the information.

22. Like Jesus, the communicator should not rebuke those that have not received the information; any rebuke for a lack of comprehension is to be based on the failure to GAP the information that has been provided.

23. Jesus responds with two questions, the first of which indicates that He was displeased with the fact that they did not understand (or were unwilling to accept) what He had said.

24. While the text of the Bible does not allow for the reader to see facial expressions, or feel the emotion present, one should recognize here that Jesus is expressing His exasperation with the disciples and their failure to grasp the teaching.

25. It is exceedingly likely that His countenance and tone of voice expressed the reality of His annoyance with the disciples.

26. This question demonstrates that there was no place in His thinking for their lack of comprehension; He recognizes that they are spiritually being obtuse, and verbalizes that reality with the first question.

27. Although it is not translated, the adverb ou[tw (houto—thus, in this manner, like this) prefaces His question; this makes it clear that Jesus viewed their failure to comprehend the teaching as being similar to the failures of the Scribes, Pharisees, and crowds in general.
28. This is further seen in the use of the adjunctive kai. (kai—also), which associates them with their spiritually dull counterparts.
29. Previously, they had been contrasted with the crowds (who were denied revelation while the apostles received it), but now are perilously close to emulating their hardness of heart.  Mk. 4:11-12
30. This is becoming an increasingly prominent theme in Mark, since it was recorded in Mark 6:52, is mentioned here, and will be addressed again.  Mk. 8:17-21
31. Jesus’ question employs the adjective avsu,netoj (asunetos), which refers to one that lacks su,nesij (sunesis—understanding, comprehension); as such, it refers to one that has a gross lack of understanding, one that is senseless, foolish, or stupid.
32. There is no reason to attempt to soften the indictment here; Jesus Christ is expressing His legitimate frustration with the fact that these men have no real excuse for their current round of stupidity.
33. His frustration (which is clearly not sinful) is not that these men did not have sufficient mental capabilities to understand; it was that they did not pay close enough attention to what they had been taught previously.

34. How could they not have made the simple distinction between what was parabolic in form and that which was to be taken literally?

35. The problem lay in the fact that they, like many of their contemporaries, had not understood the difference between moral prohibitions in the Mosaic Law and the ceremonial aspects of the Law, which were designed to communicate various doctrines, Christology, soteriology, etc.

36. By this time, the disciples had bought into the theology that certain foods were capable of defiling them spiritually; in fact, this continued to be such a problem that Peter wrestled with it for many years into the Church Age.  Acts 10:14-16  c. 40-41 AD

37. Jesus continues His exasperated questioning of the disciples with the negative ouv (ou-not), coupled with the verb noe,w (noeo); this is designed to point out to the disciples that they should have been embarrassed by their lack of comprehension, understanding, and insight.
38. Matthew’s account also includes the adverb avkmh,n (akmen), which makes the extension of time up to and beyond a certain point; it is used to indicate something that has lasted longer than was expected or necessary.  Matt. 15:16
39. The second question essentially repeats what had been directly stated in verse 15; nothing that a man consumes from outside the man can defile the inner man.
40. Jesus Christ now adds the explanatory phrase at the beginning of verse 19, which indicates that the reason for food being unable to defile a person is that it does not enter his heart, but goes instead into the stomach.
41. Many languages used the internal organs as a means of expressing various aspects of the personality; however, in the Greek the term koili,a (koilia—stomach) can refer to the physical stomach, or to the immaterial inner personality.  Jn. 7:38
42. It is clear in this context that Jesus Christ is contrasting the koili,a (koilia—stomach) and the kardi,a (kardia); He is contrasting the physical with that which is not physical.
43. The heart is the central part of a person, the current you, which is comprised of many things (thoughts, memories, emotions, norms and standards, and more; additionally, it is influenced by the genetically evil sin nature).
44. Although the English term heart tends to focus on the emotions, in both the Greek and Hebrew the heart encompasses the spiritual, intellectual, emotional, conscience, and even the volitional aspects of a person.
45. Since the heart is the real, current you, it is what makes you exactly what you are currently; therefore, it is the agency by which people relate to God.
46. To suggest that one has a relationship with God based on the types of food he ingests, which only provides basic nutrition, is ludicrous.  
47. Although Jesus is not focusing on the evil aspects of human beings at this point, He will make the sin nature the focal point of what proceeds from the heart in the verses that follow.
48. He then provides a simply, earthly explanation of what happens to external things that are consumed, which have only a temporary stay within the stomach (digestive tract), and are then eliminated in the form of waste.

49. The phrase and is eliminated in the New American Standard translation reflects the Greek term avfedrw,n (aphedron), which literally refers to a toilet or latrine.
50. The Greeks, Romans, and the major population centers in Israel had elaborate and efficient sewer systems, which was the final destination of all foods. 
51. The point here is that material substances, ingested for the purpose of nutrition, do not and cannot interact with the immaterial reality of the heart; they remain physical and are disposed of by physical means.

52. The New American Standard treats the final statement of verse 19 as a parenthesis, and rightly so, since this is an explanation added by Mark for the sake of his readers.

53. Although some have sought to correct the syntax, it is merely because they did not recognize the obvious parenthetical nature of this comment.

54. The purpose of this explanatory addition is to make it very clear that the comments of Jesus Christ must be understood as nothing less than removing all Jewish dietary restrictions.

55. This is an example of the fact that the Son of Man was free to interpret, modify, and elaborate on the Mosaic Law in order to put various aspects of the Law into their proper perspective.  Matt. 5:21-22, 27-28, 33-34

56. Had these men understood this, they could have saved themselves a lot of difficulty in the future; however, it is evident that they did not grasp the significance of what Jesus Christ was actually saying.

57. There can be little doubt that Mark included this for the sake of his Gentile readers, who regularly had to deal with the Judaizers, who continued to try to enforce the ceremonial code on both Jews and Gentiles alike.  Acts 15:1,5

58. The fact that Peter was the likely source for Mark’s gospel also indicates that Peter himself had finally believed and received the fact that Christ was the end of the Law for believers.  Rom. 10:4

Doctrine of the Mosaic Law

7:20 And He was saying, “That which proceeds out of the man, that is what defiles the man.  {de, (ch) but, now—le,gw (viia—3s) was saying, used to say—o[ti (ch) content—o` (dnns+) evkporeu,omai (vppnnn-s) the thing proceeding—evk (pg) from, out of—o` a;nqrwpoj (n-gm-s)—evkei/noj (apdnn-s) that thing—koino,w (vipa—3s) to make common, to defile—o` a;nqrwpoj (n-am-s) the man in view}

7:21 “For from within, out of the heart of men, proceed the evil thoughts, fornications, thefts, murders, adulteries,  {ga,r (cs) explains His reasoning—e;swqen (ab) that which is inside, what comes from the inside—evk (pg)—h` kardi,a (n-gf-s) collective singular—o` a;nqrwpoj (n-gm-p)—o`               dialogismo,j (n-nm-p) 14X, thoughts, opinions, reasonings—o` kako,j (a—nm-p) bad, worthless, inferior, evil—evkporeu,omai (vipn—3p) proceed—pornei,a (n-nf-p) immorality, forniction, illicit sex—kloph, (n-nf-p) 2X, thefts, stealings—fo,noj (n-nm-p) 9X, murders, killings—moicei,a (n-nf-p) 2X, specific adultery}
7:22 deeds of coveting and wickedness, as well as deceit, sensuality, envy, slander, pride and foolishness.  {pleonexi,a (n-nf-p) 10X, the state of wanting more than one deserves, greediness, covetousness—ponhri,a (n-nf-p) one with a lack of moral or social values, wickedness, maliciousness, sinfulness –do,loj (n-nm-s) 11X, taking advantage of people through underhanded methods, deceit, treachery, cunning—avse,lgeia (n-nf-s) 10X, those that live without moral restraint, particularly in the sexual realm; flagrant immorality, debauchery—ovfqalmo,j (n-nm-s) the eye—ponhro,j (a—nm-s) evil; the expression denotes one that is envious or stingy—blasfhmi,a (n-nf-s) speech that denigrates or defames another, maligning, slander—u`perhfani,a (n-nf-s) 1X, lit. to show above, to have an inflated sense of one’s importance, arrogance, haughtiness—avfrosu,nh (n-nf-s) 4X, lit. lacking good judgment or prudence, foolishness, senselessness}

7:23 “All these evil things proceed from within and defile the man.”  {pa/j (a—nn-p) all—ou-toj (a-dnn-p) these—to, ponhro,j (ap-nn-p) the evil things—e;swqen (ab) are within, come from inside--          evkporeu,omai (vipn—3s) proceed out—kai, (ch)—koino,w (vipa—3s) to render unclean, to defile—o` a;nqrwpoj (n-am-s) the man, everyone}

Exposition vs. 20-23

1. Mark continues his explanation of Jesus’ teaching, using the imperfect of the verb le,gw (lego—say), which is designed to indicate that Jesus took the time to explain this thoroughly to the very dense disciples; additionally, it would indicate that He taught these principles on other occasions as well.
2. Jesus now provides some biblical anthropology by providing an explanation as to what it is that angelic conflictctually does defile a man.
3. In spite of what the disciples had been taught, and had come to believe, true defilement does not come from external sources (foods particularly), but come from the man himself.

4. The external system in the ceremonial code was designed to instruct the Jews in what was truly important to God by means of rituals, types, and shadows.

5. However, they focused on the ritual, external observances, and did not make the spiritual connection between externals and the spiritual, inner realities God sought.

6. The meaning of the articular participle that which proceeds out is going to be defined by what is recorded in verse 21-22, and summarized in verse 23.

7. Verse 21 is introduced by the explanatory conjunction ga,r (gar—for, because), which is designed to provide the cause or reason for something.
8. Jesus Christ plainly teaches that mankind’s primary problem with evil is not external; rather, evil actually proceeds from within the heart of man.
9. While Jesus teaches that the evil that proceeds from man comes from his heart, He is speaking in very general terms; one must recognize that there is a process for sinning that involves more than just the heart.
10. The first thing one must understand about mankind is that the sin nature resides within the genetic code of each person.
11. Just as each person is genetically unique, so each person has a unique sin nature that is comprised of various trends and tendencies toward evil that proceed from the body of flesh.
12. As the sin nature salivates its various lusts, the heart/soul of the believer becomes the battleground, since the heart/soul must make a determination as to whether or not to obey the lusts of the flesh.

13. When the heart does capitulate to the STA, the various lusts of the sin nature are manifested within the person, who gives expression to various forms of evil.

14. Therefore, Jesus Christ is completely correct when He states that these evils proceed from within, from within the heart of the person; although the sin nature is the original source, the heart becomes the secondary source as it opts for the sinful impulses of the sin nature.

15. In the unbeliever, who resides in the realm of spiritual death, and is constantly at the mercy of his sin nature, this represents his uninterrupted condition.  Rom. 8:6-8

16. For the believer, who has the indwelling of the Holy Spirit, there is another potential ruler of life; however, when the believer is not in fellowship, the rulership of life reverts to the genetic sin nature.  Rom. 6:16

17. Therefore, those things that do not defile a person because they cannot enter the heart are differentiated from those things that do defile a person because they proceed from the heart.

18. While this list is not designed to be exhaustive, it is presented with great force, and is considerably longer than the list in Matthew.  Matt. 15:19

19. The Greek construction in verse 21 makes it clear that the first item evil thoughts/ideas is the primary subject of the verb evkporeu,omai (ekporeuomai—proceed out), with all the following items being in apposition to the broad term evil thoughts.
20. The Greek noun dialogismo,j (dialogismos) refers to the process of reasoning, the process of devising plans; it is often used in a negative sense of reasoning that leads to doubts or evil.  Lk. 5:22; Rom. 1:21
21. Here, it is clearly defined by the adjective kako,j (kakos), which pertains to that which is socially or morally bad; it is used to denote that which is harmful, dangerous, wrong or evil.
22. Thus, this term serves as an umbrella for the more specific sins that follow, which all proceed from the heart, which is viewed as the center of thought and volition.
23. Since these things are described as coming from within, from out of the heart, these vices come to represent the character of the person from whom they proceed.
24. In Matthew’s account, all the vices are found in the plural, while Mark divides the list into two sets of six; the first six are all plural, while the following six are singular.
25. There does not appear to be any grammatical or exegetical reason for doing so, but France has suggested that the first half represents specific, repeatable acts, while the second half denotes vices in the abstract.

26. However, he goes on to note that this is somewhat arbitrary and does not really fit, since greed is somewhat abstract, while blasphemy falls into the category of specific, repeatable acts.

27. There are many vice lists found in Jewish and secular literature, as well as in the New Testament; additionally, there is nothing in this list that should be surprising.  Rom. 1:19-21; Gal. 5:19-21

28. The first specific term is the Greek noun pornei,a (porneia), which refers to all manner of unlawful sexual intercourse; it includes such things as basic fornication, prostitution, and other natural and unnatural forms of sex. 
29. The second specific item is the Greek kloph, (klope), which refers to the act of using stealth or fraud to illegally take something from someone else, without intending to return it; it can involve the use of force. This reflects the eighth commandment.  Ex. 20:15
30. The third item is represented by the Greek noun fo,noj (phonos), which denotes the act of killing someone, or committing murder.  This represents the sixth commandment.  Ex. 20:13
31. The fourth term is moicei,a (moicheia), which deals specifically with unlawful intercourse involving one or more married people; it is a specific form of pornei,a (porneia), which was mentioned first in the list.  This reflects the seventh commandment.  Ex. 20:14
32. The next item is the Greek noun pleonexi,a (pleonexia), which refers to the state of one that desires to have more than what is due or necessary; it can be translated by the terms greed, insatiability, avarice, or covetousness.  This loosely reflects the tenth commandment.  Ex. 20:17
33. The sixth specific term is represented by the Greek ponhro,j (poneros), which refers to persons that are morally or socially worthless; it is used as a title for Satan, and so denotes one that is evil, wicked, worthless, or malicious.
34. The next item is seen in the noun do,loj (dolos), which refers to the practice of taking advantage of others by means of crafty, underhanded, or deceitful methods; it was used to denote a bait for fish, and comes to refer to cunning schemes for deceiving or catching another.
35. The eighth specific item is referenced by the Greek term avse,lgeia (aselgeia), which denotes conduct that violates all sense of propriety or social acceptability, one that lives without moral restraint; there is a strong sexual connotation in this term, and it may be translated as debauchery, licentiousness, or sexual indulgence.
36. The next term is actually an idiomatic expression (translated as envy in the New American Standard version), but is more literally an evil eye.
37. The evil eye is used to denote a person that is envious of others, but often has the additional nuance of being mean-spirited, stingy, and begrudging with others; it refers to the type of person that is opposite of kind and generous.  Matt. 20:15
38. The tenth specific term is the Greek noun blasfhmi,a (blasphemia), which refers to abusive speech that is harmful to another, speech that reviles, defames, denigrates, or slanders another person.
39. The next to last item is the noun u`perhfani,a (huperephania), which is a compound derived from the preposition u`pe.r (huper), and the noun that means to appear or be visible.
40. It refers to the person that has an undue sense of his own importance, one that makes a conscious effort to appear to be above others; this is the type of person that tends to look down on others, and treats them with contempt.
41. In that regard, it is opposite the Greek term tapeinofrosu,nh (tapeinophrosune), which refers to the voluntary willingness to submit, the that is characterized by unselfishness, modesty, or humility.
42. The twelfth and final item in the list is the Greek word avfrosu,nh (aphrosune), which refers to the state of one that lacks prudence, good judgment, or understanding; it literally means without thinking, and denotes the ideas of folly or foolishness.
43. While this term may be somewhat unexpected in this vice list, the Old Testament regularly classes the fool with the wicked, since the fool is often deficient both intellectually and spiritually.  Eccles. 2:14, 10:12-13
44. The summary statement of verse 23 may seem to imply that nothing but evil things come out of people’s hearts, but the discussion here is actually limited to the issue of what or what does defile a person.
45. Therefore, one should not read this passage as a proof of the doctrine of total depravity, since the text does not address whether or not good things can proceed from the heart.
46. While certain sins may be committed in ignorance, the decision to actively engage in sinful behavior always comes from within each individual.

47. Since the real, current you is involved in every sin (known or unknown), it is correct to state that they all proceed from the heart, since one cannot sin apart from the exercise of his volition.

48. The fact that all these types of sins come from within the person, and these types of acts make the person dirty or defiled, one should especially value the principle of rebound, since it is the only method that God has provided for cleansing.  IJn. 1:9

49. The status of the religious leaders, and many of the people in Israel at that time, was one in which they spent an inordinate amount of time and effort worrying about the matter of external defilement, but spent no time working on the inner source of the problem.

50. They walked around overtly clean, but were spiritually filthy before God since they were not dealing with their own sinfulness.  Matt. 23:25-28

Doctrine of the Old Sin Nature
7:24 Jesus got up and went away from there to the region of Tyre. And when He had entered a house, He wanted no one to know of it; yet He could not escape notice.  {de, (cc)—evkei/qen (ab) adv. of place, from that place, from there—avni,sthmi (vpaanm-s) to stand up, to rise—avpe,rcomai (viaa—3s) he went away from—eivj (pa)—to, o[rion (n-an-p) marks a division between two areas, border, boundary, ther territory within boundaries—Tu,roj (n-gf-s) Tyre—some mss. have Sidon here, but it appears to be an assimilation to Matt. 15:21 and Mk. 7:31; the shorter reading is preferred here—kai, (cc)—eivse,rcomai (vpaanm-s) having entered—eivj (pa)—oivki,a (n-af-s) a house—qe,lw (viia—3s) to desire, to wish, want, or will—ouvdei,j (apcam-s) no one, not one—ginw,skw (vnaa) comp.infin. to know, to figure out or recognize—kai, (ch) yet, but—ouv (qn)—du,namai (viao—3s)—lanqa,nw (vnaa) 6X, to succeed in escaping notice, to be hidded, to remain unrecognized}

Exposition vs. 24

1. As has been mentioned previously, the conflict with the Scribes and Pharisees over the matter of ritual purity has very important ramifications for Jews in general, and for the mission of Jesus specifically.

2. The fact was that Jewish dietary restrictions (even if limited to those found in the Mosaic Law) had formed an effective barrier between the Jews and their Gentile neighbors.

3. In fact, their dietary restrictions (let alone any of their other legalistic practices) were a hindrance to any sort of social contact with those that did not likewise observe them.

4. One question that arises is the extent to which Jesus’ ministry is going to extend beyond the Jews, since these were such obstacles that would practically preclude Jewish and Gentile interaction.

5. As Mark noted in his parenthetical comment in verse 19, Jesus’ declaration that all foods were clean was certainly one of the most radical things He had done in His ministry.

6. It is with this radical shift that will eventually expand His ministry beyond Israel, and will ultimately provide for a single body that united Jews and Gentiles alike.

7. However, this reality is part of the mystery doctrines that were not clearly revealed in the Age of Israel, but were later provided by revelation to the apostles.  Eph. 2:11-22

8. Jesus Christ had alluded to this eventuality in an obscure prophecy, but there is no reason to believe that any of His disciples understood it or accepted it at that time.  Jn. 10:16

9. Although it is evident that Jesus Christ did not depart the confines of Israel for the sole purpose of initiating a mission to the Gentiles, His notoriety makes it impossible for Him and the disciples to completely escape notice.

10. Nevertheless, the placement of this incident with the Canaanite woman and what follows demonstrates that Jesus opens the door for the Gentiles to participate in the blessings of His messianic ministry.

11. Although Jesus never ventures too far outside the ancient boundaries of Israel (although the next few months are spent outside the confines of Israel proper), He does move into regions that had a much higher concentration of Gentile population.

12. The region of Phoenicia (our current verses), the Decapolis (Mk. 7:31), Bethsaida Julias (Mk. 8:22), and Caesarea Philippi (Mk. 8:27) were technically within the ancient borders of Israel, but were not heavily occupied by the Jews at this time in history, and were considered Gentile territory.

13. While this section is marked by movement outside of Galilee and Judea, it should be understood that this circuit of Gentile areas likely took several weeks or even a few months.  Mk. 7:24-8:38

14. After departing the area of Gennesaret and Capernaum, Jesus would have traveled some 40-50 miles north, and obtained lodging for what is presumed to be for an extended time.

15. This presumption is based on the fact that if Jesus was only going to stay at a place for a night or two, there would be no need for Him to seek to keep His whereabouts secret.

16. After staying in that area for an unspecified time, likely until His notoriety made it more difficult, He moves north another 20-25 miles to Sidon.  Mk. 7:31

17. We are not told if Jesus spent any significant time there, but He then moves across Syria to the eastern side of the Sea of Galilee into the Decapolis, where He remained in Gentile territory.  

18. The chronology appears to place this in the fall or winter of 32 AD, which means the crucifixion is likely only 4-6 months away.

19. Mark records Jesus’ departure from His confrontation with the religious leaders with a rather abrupt use of the verb avni,sthmi (anistemi—rise up, stand up), which he only uses in this manner in one other place.  Mk. 10:1
20. The force of the first portion of verse 24 is that Jesus Christ made a conscious decision to depart that area; Mark uses the adverb evkei/qen (ekeithen—from there) to emphasize the place He was leaving.
21. What becomes apparent later in the verse is that this departure was not simply based on the mounting opposition of the religious establishment, or His loss of popularity with some of His disciples.

22. Rather, it was another attempt to provide some measure of privacy, which would allow Jesus and His disciples the time for rest and additional, personalized instruction.

23. He moves into the region of Tyre, but did not go simply to the borders of that area; the use of the preposition eivj (eis—into) with the term o[rion (orion—boundary, border) indicates that He moved well into that region.
24. Therefore, given the language of Mark, it seems apparent that Jesus Christ did not go to the main city itself, but remained in a less populated suburb; this is a pattern He seems to follow, as He avoids main population centers and frequents the countryside and smaller villages.  Mk. 8:27

25. It becomes apparent that Jesus Christ has rejected the rabbinic views (traditions of men), and this incident only serves to underscore His radical views and approach to living a life that is acceptable to God.
26. He as already demonstrated that He welcomes and helps those that were osctracized and rejected by the religious establishment; this includes lepers, tax collectors, and sinners.
27. He has clearly taught that He did not regard the rabbinic approach to dietary laws as important or binding, and now He demonstrates that He is equally unconcerned about geography and interaction with non-Jews.
28. This would have been quite scandalous to the average observant Jew, who avoided indiscriminate intermingling with Gentiles, and had no desire to be assimilated into Gentile culture.  Acts 10:28, 11:3
29. This is evidenced by consistent references in ancient literature to the unsociable character of the Jews, and their hostility to foreigners.
30. While it should not be shocking for people to consider that racism was a very real factor in Jewish and Gentile interactions, it will be evident that Jesus makes a racially charged comment in the section we are about to study.
31. There is a minor textual issue in verse 24, which concerns the addition of the name Sidon; however, this was likely an assimilation to other texts that mention the two cities together.  Matt. 11:21,22, 15:21; Mk. 7:31

32. The best evidence indicates that Sidon is absent in the better texts, and there is no real reason it would have been deleted if it were present originally.

33. Having relocated His disciples outside the region of Israel, Jesus Christ finds suitable lodging and makes provision to stay there.

34. Mark informs us that His motivation was primarily one of secrecy, which is based on the fact that both Jesus and His disciples were likely exhausted by this time, and Jesus wanted more private time to instruct the twelve about what was coming.

35. However, as with other regions, Jesus’ fame has preceded Him, and He is not able to move freely, without being recognized, even in this predominantly Gentile region.

36. Mark has informed us that people from the regions of Tyre and Sidon were already familiar with Jesus’ power over sickness and demons, since some had been present earlier in His ministry.  Mk. 3:7-8

37. From John 7:1,8 we learn that He had stopped visiting in Judea during this time, due to the opposition of the religious Jews; although they were not able to kill Him before His time, He very wisely relocated to other areas in order to thwart their murderous intentions.

38. It has already been made evident that the religious establishment had sent groups out to spy on Jesus and refute Him; nevertheless, they apparently would not follow Him into Gentile territory, since that would make them unclean.

39. Therefore, given the increasing levels of hostility among the religious leaders, the growing rejection by those that had heard Jesus, and the need for some rest for Jesus and His disciples, the region of Tyre makes a perfect destination.

7:25 But after hearing of Him, a woman whose little daughter had an unclean spirit immediately came and fell at His feet.  {avlla, (ch)—euvqu,j (ab) immediately, quickly—avkou,w (vpaanf-s) having heard, after she heard—gunh, (n-nf-s)—peri, (pg)—auvto,j (npgm3s) him=Jesus—o[j (aprgf-s) who, whose  --e;cw (viia—3s) had, had for some unspecified time—to, quga,trion (n-nn-s) 2X, diminutive, little daughter—auvto,j (npgf3s) of her, her—pneu/mental attitude (n-an-s) a spirit—avka,qartoj (a—an-s) unclean—e;rcomai (vpaanf-s) having come, after she arrived—prospi,ptw (viaa—3s) 8X, to fall toward, to prostrate oneself –pro,j (pa) toward, at—o` pou,j (n-am-p) the feet—auvto,j (npgm3s) Jesus}

7:26 Now the woman was a Gentile, of the Syrophoenician race. And she kept asking Him to cast the demon out of her daughter.  {de, (cs) but, now—h` gunh, (n-nf-s)—eivmi, (viia—3s)--~Ellhni,j (n-nf-s) 2X, pred.nom. one who si Greek, or one who was a Hellenist, adopting Greek language and culture; here, used to mean Gentile—Surofoini,kissa (n-nf-s) 1X, one from Phoenicia living in the Roman province of Syria—to, ge,noj (n-dn-s) a descendant of a people, group, race, nation—kai, (cc)—evrwta,w (viia—3s) to inquire, to ask a question; also used of asking favors, making requests, to entreat, to beg—auvto,j (npam3s) Jesus—I[na (cc) while this clause expresses her purpose, it has the force of a command—to, daimo,nion (n-an-s) the demon—evkba,llw (vsaa—3s) to cast out—evk (pg)—h` quga,thr (n-gf-s) the daughter—auvto,j (npgf3s) of her, her}

Exposition vs. 25-26

1. At this point in the narrative, we are introduced to an unnamed woman, who had a daughter that had become demonized to the point of being possessed.

2. We know that Jesus Christ was attempting to remain incognito, and had moved into a largely Gentile area away from Galilee in order to afford Himself and His disciples some privacy.

3. Just as His attempt to relocate the disciples to an area so they could get some much needed rest had not met with success (Mk. 6:33), even so, this attempt at greater privacy will not be completely successful either.

4. Mark provides us some information about the woman’s ethnic background, which includes the fact that she was a Hellenist, which means that she had adopted Greek practices and customs, and likely spoke Greek.

5. While there is little doubt that Aramaic would be the primary language Jesus spoke, there is no reason to believe that He was not fluent in Hebrew, and probably knew some Greek.

6. He goes on to indicate that she was a Gentile, who was an inhabitant of Syrophoenicia, which had become the designation of the southern portion of the province of Syria.

7. It was called Syrophoenicia to distinguish it from Libophoenicia, which distinguished the Phoenicians of the north from those that resided in North Africa around Carthage.

8. In 64 BC, Pompey had annexed Phoenicia (aka Lebanon), Syria, and part of Palestine as a province that was all called Syria.

9. This was based on the fact that the Seleucid dynasty had essentially disintegrated, and Seleucid rule had become practically non-existent; Pompey also granted citizenship to the major cities of Byblos, Tyre, and Sidon.

10. This region was largely populated by Canaanites, which is confirmed by Matthew, who indicates that the woman was of Canaanite stock.  Matt. 15:22

11. Mark introduces verse 25 with an aorist participle, which indicates that the woman had heard about Jesus Christ sometime in the past.

12. We know from Mark’s earlier account that people from this region had made the journey into Galilee to hear Jesus, indicating that the massive crowds certainly had a Gentile component.  Mk. 3:7-9

13. Whether the woman had been present at the Sea of Galilee is impossible to say; however, those that had been there brought back reports, and the reputation of Jesus Christ had spread to the point that she had heard about Him.

14. Upon finding out that He was in that area, this woman wasted no time in attempting to gain an audience with Him, evidently believing that He could help her daughter.

15. As with every other case of demonic possession in the New Testament, we are not told about the circumstances that caused the girl to become demon possessed; it is merely presented as the present reality.
16. In fact, although there are numerous websites, books, and other materials devoted to the subject of demon possession, the Bible is largely silent on how one actually becomes demonized to the point of possession.
17. Additionally, it becomes apparent that the demons do not discriminate; they are equally willing to possess a child as they are to possess an adult.  Mk. 9:17
18. Mark uses a Greek term that he has used before, quga,trion (thugatrion), which is a diminutive form of quga,thr (thugater—daughter); this suggests that she was under 12 years of age, since after that age, the female was referred to as a young woman.  Mk. 5:23   

19. In the previous usage, it becomes evident that the little girl was exactly 12 years old, and that she was his only daughter. Mk. 5:42; Lk. 8:42

20. It appears from these two usages (the only two in the New Testament) that the term is actually used as a term of endearment that meant something like my little girl.
21. Since this was a recognized messianic title, it would seem that the woman believed Jesus Christ to be the Messiah, indicating that she was a believer.

22. Although neither Matthew or Mark provide any indication of the way the demons manifested their control over the little girl, Matthew indicates that the woman presented the situation as being quite severe.  Matt. 15:22

23. The combined witness of both accounts suggests that she loudly and repeatedly begged Jesus to intercede on behalf of her daughter; Matthew uses the imperfect of the verb kra,zw (krazo—to yell, cry out, or scream with a loud voice), while Mark also uses the imperfect of evrwta,w (erotao—ask, request, plead) to express her repeated appeals.
24. Matthew reports that Jesus Christ initially ignored her, but her behavior was such that the disciples expressed their exasperation with her, and asked Jesus to get rid of her.  Matt. 15:23
25. At some point in the proceedings, she casts herself at Jesus’ feet, which likely brought any progress the group was making to a halt.
26. This woman had a great deal that was not in her favor as she approached Jesus; primarily, since she was a woman, and no reputable Jewish rabbi would be guilty of associating Himself with a woman.

27. Additionally, she was not only a Hellenistic Gentile, she was a Canaanite, a descendant of a cursed people.  Gen. 9:25

28. The Canaanites were part of the indigenous population of Palestine, from whom the Jews were commanded to separate.  Deut. 7:1-4

29. They were to conquer these people, which they did during the conquest of Canaan; although the Jews finally subjugated them, they did not ever completely destroy them.  Josh. 16:10, 17:12-13

30. Therefore, this woman effectively had three strikes against her when she approached Jesus; additionally, she would likely have been aware of the sexual, racial, and social differences that existed.

31. However, she did not allow this to deter her, which was either based on her desperation, or some insight into the character and ministry of Jesus Christ.

32. As with the Samaritan woman, Jesus Christ does not allow race, sex, national origin, or any other factor stand stop Him from providing what is needed.  Jn. 4:7ff

33. In Matthew’s account, we learn that she requested mercy, which may simply have meant nothing more than seeking compassion for her situation.

34. Matthew also records the fact that she addressed Jesus first as Lord (likely at title of respect), but also calls Him the Son of David, which was a messianic title.  Matt. 15:22

35. Therefore, it would seem that this woman was a believer, and that likely accounts for the fact that Jesus Christ does not send her away, as the disciples wanted to do.

36. Her dogged persistence in crying out, the humility she displayed in falling prostrate before Him, and her obvious desperation would not have been lost on Jesus, who will resond to her faith.

7:27 And He was saying to her, “Let the children be satisfied first, for it is not good to take the children’s bread and throw it to the dogs.”  {kai, (ch)—le,gw (viia—3s) was saying, indicates more than once—auvto,j (npdf3s) to her—avfi,hmi (vmaa—2s) to allow something, to “let”—prw/toj (abo) first—corta,zw (vnap) comp.infin. to feed, to fill up, to satisfy—to, te,knon (n-an-p) the children—ga,r (cs)—ouv (qn)—eivmi, (vipa—3s)—kalo,j (a—nn-s)—lamba,nw (vnaa) functions as subject; to give—o` a;rtoj      (n-am-s)—to, te,knon (n-gn-p) of the children—kai, (cc)—to, kuna,rion (n-dn-p) 4X, diminutive, little dog, lap dog, house pet as opposed with wild or street dogs—ba,llw (vnaa) continues subject; to cast or throw}

7:28 But she answered and said to Him, “Yes, Lord, but even the dogs under the table feed on the children’s crumbs.”  {de, (ch) but, now—h` (dnfs) she herself—avpokri,nomai (viao—3s) lit. to judge from, to make a mental determination—kai, (cc)—le,gw (vipa—3s) says—auvto,j (npdm3s) to Jesus—ku,rioj (n-vm-s) lord, sir, or Lord—kai, (ab) ascensive, even—to, kuna,rion (n-nn-p)—u`poka,tw (pg) under, below—h` tra,peza (n-gf-s) a table—evsqi,w (vipa—3p) habitual present—avpo, (pg)—to, yici,on   (n-gn-p) 2X, a little bit, a crumb, a morsel—to, paidi,on (n-gn-p) children, normally below puberty}

Exposition vs. 27-28

1. When Jesus responds to the woman, Mark records it in the form of an imperfect, which indicates that His responses were likely repeated.

2. Matthew’s account of Jesus’ response is decidedly less diplomatic than what is recorded in Mark, as He declares that any action on her behalf is simply not good/right/proper/appropriate.  Matt. 15:26

3. Matthew also records that Jesus apparently spoke to the disciples, with the woman clearly within hearing distance, and indicated that His mission was exclusively for Israel.  Matt. 15:24

4. This was obviously designed to put an end to her pleading, letting her know that He was not sent to the Gentiles, and was not there to provide benefits to them.

5. His answer comes in the form of a parable, which is simple enough to understand, since there are only a few elements within it.

6. The parable is designed to reinforce His previous statement about being sent to the lost sheep of the house of Israel.

7. The parable is derived from a common setting, in which a family is eating around the table, and the pets are under the table or nearby, waiting for any scraps that would be thrown to them.

8. It was common during that time for those that were eating to clean their hands with a piece of bread and toss that piece to the family pets.

9. In the parable, the dinner table belongs to God, the children represent the Jews, the little dogs represent the Gentiles, and the bread represents the benefits of Messiah’s ministry.

10. In support of His assertion that His ministry (and the benefits that come from it) are not directed to the Gentiles, is the fact that Jesus does not appear to do any significant public teaching during this time.

11. It seems rather apparent that Jesus is seeking some privacy, and His primary focus was on providing His disciples some intensive personal instruction.

12. For Jesus to stop what He was doing and perform this miracle would have detracted from His privacy, and brought attention to Him that He did not desire at this time.

13. Therefore, Jesus treats the woman in a very dismissive way and, as many have noticed, speaks in a fashion that could easily be considered offensive.

14. From the initial approach, to the time Jesus addresses her, the emphasis seems to be on the fact that Jesus Christ has no intention of helping the woman.

15. Although the woman is a believer, she recognizes that she has no claim of any kind on Jesus, since the sexual and racial differences would have given Him plenty of reason not to involve Himself with her.

16. However, the way Mark phrases His response must have left the woman with the recognition that there would be a time when the children would be satisfied.

17. The use of the ordinal adjective prw/toj (protos—first in a sequence) suggests that there would come a time when the dogs would get their scraps, but only after the children had eaten.
18. Jesus here manifests what was clearly God’s program for salvation, the message of the Kingdom was to go to the Jew first, and then to the Gentiles; this was something that Paul certainly understood as being God’s ongoing will.  Rom. 1:16

19. Verse 27 goes on to explain Jesus’ reasoning, which simply indicated that for one to cast the food designed for the children to the dogs was simply not good/right.

20. The use of the term kuna,rion (kunarion—little dogs) was clearly offensive, since the Jews, and likely their neighbors, regarded dogs as unclean animals.
21. When people used the term dog in the Bible, it was designed to be insulting and offensive.  ISam. 17:43, 24:14; IISam. 9:8, 16:9
22. Additionally, it is pretty commonly known that Jews used to refer to Gentiles as dogs as a way of expressing their contempt for them.

23. Although the diminutive form (house dogs, pets, as opposed to wild dogs) may have slightly softened the force of what the woman heard, the fact is that this was still shocking language coming from Jesus.

24. However, the woman was not deterred by Jesus’ apparent harshness and apparent unwillingness to help her daughter.

25. She must have understood the parable clearly (she may have heard such insults previous to this), since she responds by pressing the details of the parable to justify her request.

26. This is shockingly different than others that had heard Jesus’ parabolic sayings, and who did not often understand what He meant (including the apostles).

27. This woman did not respond as the vast majority did when they did not understand the parables, or when the content of the teaching offended them.  Jn. 6:66

28. Rather, this woman listened to what Jesus said, evaluated His statement, made application to her own situation, and then responded by using Jesus’ own analogy.

29. There is a small textual issue in verse 28, since some texts contain the term nai, (nai), which is a particle that denotes affirmation; the parallel in Matthew definitely has this term, but it is questionable in Mark.
30. Even though it was likely not original with Mark (he never uses the word elsewhere), its use in Matthew is designed to counter what Jesus Christ had just said about it not being good/right/ proper to allow the dogs any bread.

31. This woman demonstrates a good deal of intelligence, spiritual understanding and insight, as well as significant tenacity, humility, and great faith, since she refuses to give up on her request for help.

32. She addresses Jesus as Lord, which may represent her view that He was the Messiah, or it may simply been (most likely) a term of polite address.

33. Not only had she clearly understood the parable, she did waste any time voicing any disagreement or arguing with Jesus; rather, she made a sound doctrinal point based on the analogy of the parable.

34. In her statement, she views the little dogs as being intimately connected with the table and with the children that receive the bread.

35. She seems to understand that the priority of the Jews in the ministry of Christ did not preclude the Gentiles in sharing in the blessings of that ministry, even if only in a limited way (scraps or crumbs as opposed to a full meal).

36. She does change the term Jesus used in verse 27, which was the Greek te,knon (teknon), which is a more generic term for children of any sex or any age.
37. She uses the term paidi,on (paidion), which refers to children that are capable of instruction, and which denotes a higher level of affection than the term te,knon (teknon) does.
38. Therefore, she acknowledges that the children (Jews) are important and dear to God, at least indicating a superior position for them over the Gentiles.
39. Her point is that as long as the children are satisfied, there is nothing wrong with the small dogs of the household enjoying what is left over.

40. Further, just as the small dogs could benefit from the food that was dropped or uneaten, the Gentiles should be able to benefit from the ministry of Christ.

41. As we will see, her faith, which was manifested by her reasoning and response, is sufficient to provoke Jesus to give her what she wants.

42. One must wonder how much the defections, conflicts, and growing rejection among the Jews in Galilee were on Jesus’ mind during this encounter.

43. It would seem apparent that Jesus would have known that the children were regularly rejecting the bread He offered, while this woman was willing to do whatever was necessary to receive a crumb.

44. She displayed tremendous faith through all this, and seems to have had a pretty clear understanding of the fact that the ministry of Messiah was not going to be limited to the Jews, but was ultimately designed for all people.  Ps. 49:1; Isa. 25:6-7; Lk. 2:31

45. Since Mark records this story just after the feeding of the 5000, it seems evident that the excess bread was designed to picture the fact that the benefits of Messiah’s ministry would inevitably find an audience outside of the Jews.

7:29 And He said to her, "Because of this answer go; the demon has gone out of your daughter."  {kai, (ch)--ei=pon (viaa--3s)--auvto,j (npdf3s) to her--dia, (pa) because, on account of--ou-toj (a-dam-s)--o` lo,goj (n-am-s) this word, this response--u`pa,gw (vmpa--2s) to leave someone’s presence, to go away, to depart--evxe,rcomai (vira--3s) to come or go out of, to move away—evk (pg)--h` quga,thr (n-gf-s)--su, (npg-2s) of you—to, daimo,nion (n-nn-s) the demon}

7:30 And going back to her home, she found the child lying on the bed, the demon having left.  {kai, (ch)--avpe,rcomai (vpaanf-s) to go away, to depart—eivj (pa)--o` oi=koj (n-am-s)--auvto,j (npgf3s) of her--eu`ri,skw (viaa--3s) to come upon something, to find—to, paidi,on (n-an-s)--ba,llw (vprpan-s) having been cast or thrown--evpi, (pa)--h` kli,nh (n-af-s) the bed--kai, (cc)—to, daimo,nion (n-an-s)--evxe,rcomai (vpraan-s) having departed, having gone out from}

Exposition vs. 29-30

1. While commentators have different views about Jesus’ intentions in this incident, it is very clear that the entire story builds to a very positive conclusion in our verses.

2. Some have wondered if Jesus originally had any intention of helping this woman, or was only persuaded to do so by her tenacity and ability to handle herself verbally.

3. The reality is that Jesus Christ always had a spiritual read on those that confronted Him; He always knew if He was dealing with an unbeliever, a believer, or even a positive believer.  Jn. 2:24

4. Therefore, one should consider this story in light of Jesus’ knowledge about people, and in light of the fact that He knew He was always walking within the Father’s directive will.

5. When one considers these things, it is evident that Jesus knew that this confrontation was part of the Father’s will, that this woman was a believer, and that her faith was such that He could challenge her and she would rise to the occasion.

6. In that regard, the reader should understand that Jesus is playing the Devil’s advocate with this woman, and challenges her to demonstrate her faith and persistence in light of His apparent unconcern.

7. As France has observed, “He appears like a wise teacher, who allows, and indeed incites, his pupil to mount a victorious argument against the foil of his own reluctance.”

8. This entire incident, and the very positive result clearly demonstrate that Jesus was amenable to the Gentiles that were positive, and He continues to act on their behalf when it is appropriate.  Mk. 5:1ff

9. Jesus makes it plain in verse 29 that His stated reason for giving her the help she wanted was based on her witty, insightful, humble, and faith-based response to His parable.

10. Again, it should be emphasized that this woman likely possessed little information about Jesus Christ, but accepted Him as Israel’s Messiah and acted on what she did know.

11. While the goal of the adjusted believer is to assimilate and apply as much doctrine as possible, the believer should not lose sight of the fact that applying what doctrine he has may bring greater results than he thought possible.

12. In Matthew’s account, Jesus is more effusive in His praise of the woman as He states your faith is great.
13. This cannot refer to the objective faith (her level of doctrine), but to faith in the active sense; this woman had great confidence that Jesus would do for her what she desired.

14. He commands her to depart, with the statement that the demon has gone out of your daughter; the perfect tense of the verb evxe,rcomai (exerchomai—gone out from) indicates that Jesus had permanently banished the demon from its host.
15. This exorcism is one of the few times that we are told that Jesus Christ exercised His authority over the demons from a distance.  Matt. 8:5-13; Lk. 7:1-10
16. On both occasions, it involved Gentiles, who both manifested more understanding and exhibited greater faith than their Jewish counterparts.
17. Healing from a distance also serves here to reinforce the principle of Jesus’ authority and power, since His physical presence is not required to cast out the demon or to heal.
18. She continues to manifest faith in Jesus Christ, as she quickly departs, believing that what Jesus had told her was true.

19. Although there is not anything recorded about any further conversation, it is possible that the woman simply thanked Jesus and left immediately.

20. Upon returning to her house, she found her daughter lying on the bed; however, what most translations seem to miss is that she had been thrown there.

21. The perfect passive participle of the verb ba,llw (ballo—to cast, to throw) indicates that she was cast there by an outside agent (the demon).

22. This is consistent with what occurs at other times in the Gospels when a demon is forcefully ejected from its human host.  Mk. 1:26, 9:26

23. Apparently, the demon caused some sort of convulsion when it departed, and threw the girl to the bed, where she lay exhausted until her mother arrived.

7:31 Again He went out from the region of Tyre, and came through Sidon to the Sea of Galilee, within the region of Decapolis.  {kai, (cc)--pa,lin (ab) again, thereupon --evxe,rcomai (vpaanm-s) having gone out—evk (pg)—to, o[rion (n-gn-p) borders, regions--Tu,roj (n-gf-s) --e;rcomai (viaa--3s) He came--dia, (pg)--Sidw,n (n-gf-s)—eivj (pa)--h` qa,lassa (n-af-s)--h` Galilai,a  (n-gf-s)--avna, (pa) when used with mesos had the idea of in the middle, in the midst--me,soj (ap-an-s)—to, o[rion (n-gn-p) borders, regions--Deka,polij (n-gf-s) the league of ten cities}

Exposition vs. 31

1. Matthew and Mark both move immediately from the story of the Syrophoenician woman to deal with the movements of Jesus and the apostles following that event.

2. We know that Jesus has withdrawn from Galilee for a number of reasons, and has moved into Gentile territory to gain a measure of privacy.

3. His reasons for leaving Galilee included the potential threat of Herod, the badgering of the religious leaders, the danger of an attempted coup, and the mounting rejection of the Galileans.

4. His primary purpose during this time is to spend as much time with the apostles as He can, knowing that His time with them is quickly drawing to a close.

5. There is little doubt that casting the demon out of the woman’s daughter did not do anything to aid His quest for privacy; therefore, Jesus departs the house in which they had apparently been staying.

6. He moves to the north, which has caused a great deal of consternation among interpreters, since the text seems to indicate that the route to the Sea of Galilee ran through Sidon.

7. What we do know is that Jesus ended up within the regions of the Decapolis, which is an area that was not specifically defined, but certainly lay on the eastern side of the Sea of Galilee.

8. The Decapolis was not really a defined geographic area; rather, it was what the name indicates--the League of Ten Cities.

9. Additionally, the lists that were composed that identified the member cities do not agree with one another, so fixing a firm geographic boundary is not possible.

10. However, the text makes it plain that Jesus traveled north out of Tyre and passed through Sidon; the question becomes exactly what route He took to arrive at His destination on the eastern side of the Sea of Galilee.

11. The ancient trade route that came from Damascus, which is located to the east of Tyre and Sidon, split at Damascus, with the northern route running to the region of Tyre and Sidon.

12. The southern fork out of Damascus skirted the eastern regions of ancient Palestine, eventually passed through Edom, and continued toward Egypt.

13. This makes a very good route for Jesus to have followed, since both routes were well traveled, and certainly would have made the journey as quick and safe as possible, while remaining out of strict Jewish territory.

14. Although the Decapolis is not still fully understood (what its purpose was, when it was founded, etc.), most agree that it lay primarily to the east and southeast of the Sea of Galilee.

15. Since we know that Jesus passed to the east of the Sea of Galilee, Mark is absolutely correct in stating that in order to get to the Sea of Galilee, He has to pass avna. me,son (ana meson—among, in the middle, through the middle of the Decapolis.
16. If this was the correct route, since Jesus departed the region of Gennesaret/Capernaum, he would have traveled close to 250 miles to arrive back on the eastern side of the Sea of Galilee.
17. Given that the reader is not told how long Jesus stayed in the regions of Tyre, or whether or not He stopped in Sidon (on any other city of significant size) for long, this trip must have taken several months at least.
18. What we can say for certain is that the feeding of the 5000 (Mk. 6:38-44) was just prior to Passover in the spring, and when Jesus feeds the 4000 (Mk. 8:1-9), they are told to sit on the bare ground.  
19. Many have recognized this difference, and this would place the timing for this event in the late summer or early fall of 32 AD.
20. During this period, neither Matthew or Mark record any teaching or further interaction with the largely Gentile populations, but this likely suited Jesus’ purpose of gaining private time with the apostles very well.
21. The next two chapters record Jesus’ final activities within Galilee, whose inhabitants have now become exceedingly culpable; they have manifested a willingness to observe the spectacular, but have largely dismissed Jesus’ teaching. 
22. By this point in the proceedings, Jesus Christ has made a significant break with Judea (Jn. 7:1), and now with His own region of Galilee, based on the negative volition of the Jews and their rejection of the truth.
23. Jesus will venture into Galilee briefly (Mk. 8:10), but then almost immediately returns to the more Gentile regions on the east side of the Sea of Galilee.  Mk. 8:13,22,27
24. He largely stays in this area until He begins to make preparations for the final approach to Jerusalem for the Passover of 33 AD.  Mk. 10:32
25. This section of Jesus’ ministry demonstrates that He knew the nation had actually rejected Him, so He prepares the apostles for the reality that the Kingdom of God will extend beyond Israel to the Gentiles.
7:32 They brought to Him one who was deaf and spoke with difficulty, and they implored Him to lay His hand on him.  {kai, (cc)--fe,rw (vipa--3p) some unnamed people--auvto,j (npdm3s) to Jesus--kwfo,j (ap-am-s) 14X, lit. blunt or dull, as an axe; can mean deaf or dumb, or both, obtuse--kai, (cc)--mogila,loj (ap-am-s) 1X, speaking with difficulty, stammering, stuttering--kai, (cc)--parakale,w (vipa--3p) they exhorted, begged--auvto,j (npam3s)--i[na (cc) expresses the purpose, why they exhorted Jesus--evpiti,qhmi (vsaa--3s) to place upon, lay on--auvto,j (npdm3s) the afflicted man--h` cei,r (n-af-s) d.a. acts as pronoun}

7:33 Jesus took him aside from the crowd, by himself, and put His fingers into his ears, and after spitting, He touched his tongue with the saliva;  {kai, (ch)--avpolamba,nw (vpamnm-s) 10X, lit. to receive from, to take from, to take away--auvto,j (npam3s) the man--avpo, (pg)--o` o;cloj (n-gm-s) the crowd--kata, (pa)--i;dioj (ap-af-s) this phrase means individually, privately, by oneself--ba,llw (viaa--3s) lit. to cast or throw--o` da,ktuloj (n-am-p) 8X, lit. the fingers; used to denote power or authority--auvto,j (npgm3s) Jesus—eivj (pa)—to, ou=j (n-an-p) the ears--auvto,j (npgm3s) the man--kai, (cc)--ptu,w (vpaanm-s) 3X, to spue, to spit--a[ptw (viam--3s) to make contact, to touch--h` glw/ssa (n-gf-s) the gounge--auvto,j (npgm3s) the man}

7:34 and looking up to heaven with a deep sigh, He said to him, "Ephphatha!" that is, "Be opened!"  {kai, (cc)--avnable,pw (vpaanm-s) used two ways; to look up, or to regain sight—eivj (pa)--   o` ouvrano,j (n-am-s)--stena,zw (viaa--3s) 6X, to sigh or groan, normally used of expressing discontent, complaint--kai, (cc)--le,gw (vipa--3s) Jesus says--auvto,j (npdm3s) to the man--evffaqa, (vmap--2s) 1X, 

Aramaic form of Hebrew xt;P' (pathach—to open)--o[j (aprnn-s) which--eivmi, (vipa--3s) which is, which means--dianoi,gw (vmap--2s) be opened}

7:35 And his ears were opened, and the impediment of his tongue was removed, and he began speaking plainly.  {kai, (ch)--euvqe,wj (ab) immediately; text is suspect here, and could go either way--avnoi,gw (viap--3p) were opened--auvto,j (npgm3s) of him, his--h` avkoh, (n-nf-p) the faculty of hearing; the organ with which one hears, the ears--kai, (cc)--lu,w (viap--3s) lit. to untie, to loose, to set free--o` desmo,j (n-nm-s) that which binds or fastens, the impediment--h` glw/ssa (n-gf-s) the tongue, the organ of speech or what it produces--auvto,j (npgm3s) the man--kai, (ch)--lale,w (viia--3s) to speak, to communicate--ovrqw/j (ab) 4X, that which conforms to what is right or normal; plain easily understood speech}

Exposition vs. 32-35

1. Although it is evident that Jesus has left strict Jewish territory in order to gain a measure of privacy with the apostles, He is unable to escape from His own notoriety.

2. This incident indicates that the crowds in the Decapolis had become aware of who Jesus was, which should not be entirely unexpected in light of exorcism of the Geresene demoniacs; that situation had likely become widely known by this time.  Mk. 5:20

3. Although Mark does not record anything about the size of the group coming to Jesus, Matthew indicates that the crowds were quite large.  Matt. 15:30

4. The crowd would have likely had some Jews in it, but since the cities of the Decapolis were centers of Hellenism, the more devout Jews refused to live there.

5. The man they bring to him is described by Mark as being kwfo,j (kophos), which is used in secular Greek to denote one that was deaf, dumb, or both.
6. In this case, it should be understood as meaning deaf, since Mark follows this with a rare word to describe his very serious speech impediment.  
7. The Greek mogila,loj (mogilalos--dumb) is only used once in the Bible, and refers to either the complete inability to speak, or to one that cannot articulate effectively.
8. The term is used once in the LXX to translate the Hebrew term ~Leai (illem), and Mark’s use of it here is an allusion to that prophecy.  Isa. 35:6
9. Lane cites a couple of Jewish works that indicate that the fulfillment of this prophecy was something that was expected during the days of Messiah in the exegetical tradition of the Rabbis.

10. By including this incident, and using this word to describe the man, there is little doubt that Mark is providing his readers with documentation that God’s promise was being fulfilled during the ministry of Jesus Christ.
11. The use of both these terms makes it plain that the man was both deaf and dumb; additionally, this is confirmed by the fact that the healing Jesus provides deals with both his ears and his tongue.
12. Although the request of those that brought the man to Jesus Christ is simply expressed as a request to lay His hand on him, it seems readily apparent that since this had been the standard way Jesus had healed in the past, and that this is nothing short of a request for his complete healing. Mk. 1:31,41, 5:23, 6:5
13. There is another story, which Mark will record later, which will follow a very similar pattern to the healing he records here.  Mk. 8:22-26
a. In both instances a group brings the afflicted person to Jesus.

b. Both groups ask Jesus to lay His hands on the man.
c. Jesus takes the afflicted man away from the crowd, and performs the healing in private.
d. In both cases, Jesus Christ commands the healed man not to make the knowledge public.
14. As has been the case previously, other people do for the man what he cannot do for himself, since he does not have the ability to hear that Jesus is in the region.  Mk. 2:3ff

15. It is impossible to say with any certainty how the man got into this condition, but it seems unlikely that he was born deaf, since being deaf inhibits and often prevents the development of spoken language.

16. The two individual problems seem to be related to the same primary condition, although the reader is not told what that condition was exactly; further, we are not told how long he had suffered from this affliction.

17. Jesus removes the man from the immediate area in order to provide his healing, although nothing in the text provides any clue as to why He did so.

18. We know that Jesus was attempting to maintain some semblance of privacy with His disciples at this time; therefore, He may have done this in an attempt to minimize His public exposure.

19. It is possible that there was something in the demeanor of the man (he could have been frightened, not really knowing what was happening), or something about the condition of the crowd that caused Jesus to move away from them.

20. The overall effect is that Jesus Christ treated this man individually, taking the time to deal with him personally.

21. Previously, Jesus Christ had touched people in a general way when providing their healing; however, in this case, Jesus specifically touches the organs of hearing and speech.  Mk. 6:5

22. After casting His fingers into his ears, Jesus Christ is said to spit; this raises the question as to whether or not He spat upon the ground, or if He spat on His finger before touching the man’s tongue.

23. Although in the Old Testament saliva and spitting are typically used to communicate distaste for something, or disgust with someone, it is not to be so understood here. Num. 12:14; Deut. 25:9; Job 17:6

24. The use of saliva in healings was not uncommon in the ancient world, and there are several accounts of saliva being used to cure blindness particularly.

25. In his commentary on Mark, Gundry cites a number of ancient sources that indicate that saliva was used often enough in magic and medicine that people would not have been necessarily shocked by Jesus’ action.

26. Although there are ancient references to the use of saliva in magic ceremonies, there are also mentions of the use of spit in more normal medical practice.
  

27. Obviously, Jesus could have healed the man with a simple command, but in choosing this method, He communicated, in terms that the man could understand, that He alone was the source of his  healing.

28. One should not think that there was some mysterious component to Jesus’ fingers or to His saliva that was capable of producing physical healing; rather, this contact is designed to reinforce in the man’s mind that Jesus is that agent that provided his deliverance.

29. The fact that Jesus used more physical contact with this man than He did on other occasions would seem to be a function of the man’s disability, who could not hear spoken words.

30. The fact that Jesus then looked up to Heaven is something He had done on other occasions (Mk. 6:41), and is designed to focus the attention on God, Who is the ultimate source of healing.  Ex. 14:26; Ps. 6:2; Isa. 57:19; Hos. 6:1

31. Mark then records that Jesus uttered a deep sigh, which is the English rendering of the Greek verb stena,zw (stenazo); the verb means to express oneself involuntarily in the face of an undesirable circumstance, to express discontentment, to sigh deeply or groan.
32. This strong verb is consistent with the strong emotional responses that Jesus has exhibited on other occasions.  Mk. 1:41,43, 3:5
33. Although some have suggested that the deep groan indicates that Jesus was performing an exorcism, there is nothing in the text to suggest that there was any demonic involvement in this case.
34. Some get rather creative (speculative exegesis) and suggest that Jesus command in Aramaic was given because the demon only spoke Aramaic!
35. However, the fact that Jesus uttered this deep sigh is designed to communicate to the reader His emotional involvement with the man, and the difficult nature of this particular healing.
36. Jesus Christ clearly identified with the human condition, particularly as it suffered under the ravages of sin, demonism, and disease.
37. At this point, Jesus utters a single Aramaic word, which is similar to the Hebrew verb xt;P' (pathach—to open); this is based on the belief that the eyes of the blind and ears of the deaf were closed.
38. One interesting thing in this case is that He uses an aorist passive singular verb, which indicates that He is addressing the man as a whole and not speaking to the ears; this is somewhat strange since the man would not have been able to hear anything that Jesus Christ said!
39. The fact that Jesus Christ spoke in Aramaic is not unusual, since it was likely His first language and would be spoken by Jews residing in the Decapolis.
40. Mark provides another explanatory comment at the end of verse 34, as he translates the Aramaic term into its Greek equivalent dianoi,gw (dianoigo—to open) for his Gentile readers.
41. Although the presence of absence of the term euvqe,wj (eutheos—immediately) at the beginning of verse 35 does not materially affect that story, the evidence would tend to indicate that it was not original with Mark.
42. The combination of witnesses that lack it are impressive, but since it is in the family of words that was common in Mark’s writing, many enclose it within brackets to signify its uncertainty.
43. Nevertheless, there is no reason to presume that this healing did not follow the pattern of all Jesus’ healings, and was accomplished instantaneously.

44. The Greek text uses the plural of the noun avkoh, (akoe—hearings), which refer first to the faculty of hearing, but secondarily to the organs of hearing, the ears.
45. Whether his affliction had been caused by some trauma or disease, the obstruction in his ears was cleared, and the accompanying speech defect was removed.
46. The use of the noun desmo,j (desmos—impediment; that which restrains, normally by tying or fastening) has caused some (Deismann, Herter) to relate this to demonic oppression (Lk. 13:16); however, the text simply lacks any reference to Satan, demons, or real spiritual conflict.
47. In the end, the man who could not hear previously was now able to hear; he who could not speak was able to instantly speak in a clear and intelligible fashion. 
48. Mark does not say anything specifically about the content of the man’s speech, only that his speech had become plain and understandable.
49. This suggests that the defect had been primarily in his ability to hear, which had caused a partial loss of speech, and rendered what speech he had as unintelligible.
50. Although a number of interpreters seek to spiritualize this event, any spiritual significance must only be inferred, since the text merely records the physical miracle.
51. Some have seen this as a picture of the disciples, who did not clearly hear Jesus, and often did not speak intelligently when it came to doctrine; Jesus’ deep sigh is seen to reflect His exasperation with them and His desire for their spiritual healing.
52. The loosing of the man’s tongue is thought to foreshadow the loosing of the apostles’ tongues to confess Jesus.  Mk. 8:27-29
53. Others are even more creative, as they suggest that the use of the adverb ovrqw/j (orthos—right, correct) relates to the ability to speak orthodox doctrine in the church.
54. While it is clear that Jesus was often frustrated with the disciples and their spiritual dullness, and likely wanted them to hear Him and articulate the truth accurately, this story should not be used to make that point.  Mk. 8:17
55. All this account, and the details contained in it, strongly indicate that this comes from the memory of an eyewitness to these events.
7:36 And He gave them orders not to tell anyone; but the more He ordered them, the more widely they continued to proclaim it.  {kai, (cc)--diaste,llw (viam--3s) 8X, to express in no uncertain terms what one wants, to give orders, to command--auvto,j (npdm3p) to them, to the crowds--i[na (cc) expresses Jesus’ purpose—mhdei,j (apcdm-s) to no one—le,gw (vspa—3p) might say, might speak—de, (ch)—o[soj (-apran-s) as much as, to the degree that—auvto,j (npdm3p) to them—diaste,llw (viim—3s) see above—auvto,j (npnm3p) they—mental attitude/llon (abm) comparative adv. to a greater degree, more—perisso,j (abm) regarding more in amount, abundantly, profusely—khru,ssw (viia—3p) they were proclaiming, announcing it}
7:37 They were utterly astonished, saying, “He has done all things well; He makes even the deaf to hear and the mute to speak.”  {kai, (cc)—u`perperissw/j (ab) 1X, beyond measure, to a great degree—evkplh,ssw (viip—3p) to be astonished, overwhelmed, bewildered—le,gw (vppanm-p) saying—kalw/j (ab) well, rightly, commendably—pa/j (ap-an-p)—poie,w (vira—3s) He has done—kai, (ab) ascensive, even—o` kwfo,j (ap-am-p) deaf—poie,w (vipa—3s) does, makes—avkou,w (vnpa) direct object, hear—kai, (cc)—o` a;laloj (ap-am-p) d.a. may be suspect—lale,w (vnpa) direct object, speak}

Exposition vs. 36-37

1. Jesus has been traveling in Gentile territory for some time, and has been using the time to privately instruct the apostles with respect to what lies in their future.

2. The withdrawal from Galilee was based on several strategic reasons; one being that it removed Jesus from the territory ruled by Herod Antipas, and another being that it provided a greater measure of anonymity.

3. It is clear from His command in verse 36 that Jesus Christ does not want a great deal of public attention, and certainly does not want to become famous for being a healer or miracle worker.

4. The verb Mark uses is diaste,llw (diastello), which is used only in the middle voice in the New Testament, and means to define or express something in no uncertain terms; it is similar to the idea of spelling something out for someone.
5. Therefore, it is a strong term that means to distinguish things clearly, to distinctly make something explicit.
6. The objects of His prohibition (this is the sense of that verb when used with a negative) are not defined explicitly, but it is most logical that He instructed all that were present at that time.
7. We do not know how many were present, since Mark does not provide any help; while Matthew indicates that the crowds were sizeable, it is not possible to know if his observation occurred before or after this event.
8. Given what Mark records about the healing of this man, it may well be that this event was the catalyst for generating the sizeable crowds in view in Matthew’s account.  Matt. 15:30

9. In spite of what Jesus makes explicit to the crowds, they demonstrate their refusal to obey the prohibition and begin to broadcast the information immediately.

10. This must have been done initially in close proximity to Jesus, Who continues to issue this prohibition on an ongoing fashion.

11. This is documented by the use of the imperfect form of diaste,llw (diastello—command), which indicates that Jesus gave this command on an ongoing basis.
12. However, as much as, or as many times as Jesus instructed those around Him to keep silent about His works, they simply ignored Him and did as they pleased.
13. One might suspect that the crowds believed Jesus was engaging in some sort of phony humility, and they determined that His deeds would not go unpublished.

14. However, that is the irony; the crowds think that they are helping Jesus, and expanding His reputation, while disregarding His word!

15. Nothing has changed under the sun, since people are still misguided, while claiming to be honoring Jesus Christ and largely ignoring or disobeying His word.

16. The very purpose for this foray into Gentile territory was to escape the problems that the crowds brought to His ministry.

17. They were largely uninterested in, and unresponsive to, His teachings; they were far more interested in miracles and healings, which provided tremendous entertainment value.

18. The reasons that Jesus desired to maintain a low profile have been mentioned previously, and include the facts that:

a. Herod, whose domain lay adjacent to the Decapolis, had become a very real threat, as seen in his willingness to execute John the Baptist.

b. the religious leaders were continuing to engaged in opposition to Jesus, taking a more public and offense approach to their enemy.

c. the crowds had become problematic in their desire to force His ministry in a particular direction; the First Advent was not to be the time of His popular exaltation, and Jesus knew it.  Jn. 6:15

d. even when the crowds were not engaging in dangerous activity, they posed a problem to Jesus in that they hindered His progress and could turn potentially deadly at any time.  Mk. 1:45, 3:9-10

e. The crowds were so unruly as to make any real teaching ministry difficult at best, and very often, impossible.

19. Nevertheless, in spite of His perfectly sound reasons for ordering people to protect His privacy, to that same degree, they simply disobeyed.

20. While one would normally expect people to respond with excitement to the type of event they had just witnesses, their excitement is off the charts, as seen in the use of the comparative adverbs ma/llon (mallon—to a greater degree, all the more) and perisso,j (perissos—what is extraordinary in amount, abundantly, profusely).
21. Their rebellion was not limited in scope or enthusiasm, and the use of the two adverbs indicate that their proclamations were frequent and frenzied.

22. While many commentators seek to excuse this, or even commend their zeal in disobeying Jesus, it should be evident from the text that Mark does not do so; the use of the two imperfect verbs He ordered them, and they proclaimed indicate a prolonged request for quiet, and an equally prolonged rebellion.

23. Although the verb khru,ssw (kerusso—act as a herald, proclaim) will become a technical designation for proclaiming the gospel (Acts 8:5, 9:20; ICor. 1:23), it is not to be so understood in this context.
24. They were simply proclaiming Jesus greatness as a healer and worker of miracles, not necessarily as the Jewish Messiah, who brings salvation.
25. Although Mark only records this one act of healing, Matthew’s account indicates that many were being healed during this general time frame.  Matt. 15:30-31
26. We are not told specifically how Jesus engaged people in this area, but if there are no chronological gaps here, this went on for several days, and possibly for a week or more.  Matt. 15:32; Mk. 8:1

27. Mark’s summary of the crowds that were coming out during this time is that they were completely astounded, utterly astonished, or overwhelmed with amazement.
28. The Greek adverb u`perperissw/j (huperperissos) is used only here in the New Testament, and means to an extreme degree, or beyond all ability to measure.
29. There is little doubt that their emotional response to all that Jesus did filled them with a zeal for Jesus; however, it is zeal without knowledge, and ultimately results in nothing but a rejection of His word.  Rom. 10:2
30. Their astonishment and zeal did not issue in obedience, which makes them essentially worthless in terms of orienting to God.  

31. They are effusive in their praise of Jesus (all the while rejecting what He told them), which should not be understood as hyperbole in this context.

32. Their acknowledgement that He has done all things well is to be understood in the context of the miracles that Jesus had been performing in their midst.  Matt. 15:31

33. The masses did not see any flaw on the healing ministry of Jesus; every handicap that people brought before Him was healed, healed instantaneously, healed completely, and healed permanently.

34. The use of the adverb kalw/j (kalos—that which meets the highest of standards, that which is done properly, appropriately, or commendably) indicates that the Jewish Messiah was meeting whatever expectations they may have had.
35. Additionally, this adverb can have the idea of that which provides some advantage; in that regard, it is also a recognition that Jesus’ works were beneficial to those that received them.  
36. In fact, Divine good production has the quality of being morally and spiritually good, while also providing positive benefits to those that are the recipients of the applications.  Tit. 3:1 avgaqo,j (agathos—morally good); Tit. 3:14 kalo,j (kalos—good, beneficial, helpful)
37. The more general perception of the masses leads to the more specific commendation regarding deaf people and mute people.
38. Although both terms are plural in the Greek, they are to be understood in a general sense; the crowd has witnessed the healing of a single deaf mute, but understand that Jesus’ abilities extend to all that were so afflicted.
39. In Matthew’s account, it is evident that the crowds recognized that the miracles of Jesus were the work of God; therefore, they glorified the God of Israel.  Matt. 15:31 

40. It would seem that their praise was based on some understanding of the prophecies about the Jewish Messiah, since they seem to reference the passage in Isaiah.  Isa. 35:5-6

41. However, it is a sad commentary on these people that they may have had some understanding that prophecy was being fulfilled in their presence; while this may have generated great enthusiasm, it never resulted in obedience or true discipleship.

42. This should serve as a warning for believers, who may get quite excited about particular aspects of doctrine, but never commit to the entire lifelong discipleship process.

43. Some believers may have great zeal about certain parts of the Bible, but if they fail to orient to the principles of the local church, face to face teaching, and the consistent intake and application of doctrine, they are ultimately destined for spiritual mediocrity at best, and spiritual failure at worst.
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